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The Vajasaneyi - Pratisakhya 

Translated by S. N. GHOSAL 

TRANSLATOR’S PREFACE 


While preparing the English translation of the Vajasaneyi-pratisakhya it came to 
our view that the text, which Weber prepared, differed occasionally from the text of the 
Madras University edition, that was worked out by V. V. Sharma. Though the differe¬ 
nces between the two texts were not perplexing and of a revolutionary nature, we did 
not consider either of them absolutely dependable. Hence we felt the urge for preparing 
our own text, which was evidently based on the editions of Weber and Sharma, the 
commentaries of Uvata and Ananta-bhatta and also the variants provided by Weber in 
his explanatory notes and comments. So this edition has got certain limitations, as it is 
not based on the first hand investigation of the manuscripts. But this does not stand 
as an insurmountable obstacle to the settlement of the text. Because, as we have stated 
just now, the differences between the two texts were not wide. Nor was there much 
scope for them, as, according to the practice, all possible care was being taken from 
times immemorial for the maintenance of the sanctity of the Vedic texts and the preser¬ 
vation of the purity of their words. Under these circumstances though provided with 
scanty materials, as in the present case, it is possible for one to present an approximately 
correct text. So the text, which we produce here, may by assumed to approach close to 
the author’s original. 

We must unequivocally admit here that in preparing the English translation of the 
Vaj.-pr. we took immense help from the two commentaries, namely those of Uvata and 
Ananta-bhatta, without which it would not have been possible for us to perform our 
task. We fully utilised also the German translation of Weber, with whom we could not 
agree in many places. We have occasionally added notes to our translations and much 
of these were gathered by us from the comments which Weber had given in support of his 
translation. We have, on many occasions, supported the statements of the work with 
extracts from other Prati&ikhyas—particularly the Rk -and the Taitliriya-pratisakhyas. 
So far as the extracts from the Ath.-pr. are concerned, these were collected by us from 
the commentary of Weber. Sometimes we have quoted the statements of Weber, his 
observations and studies, which are in German original. These have been simultaneously 
translated into English for making the same accessible to the English-knowing scholars. 

Here we must advance some explanation for the inclusion of Weber’s introduction 
into our edition, which one should not ordinarily do. This has been done due to the 
consideration of the incalculable importance of the introduction which has given rise to 
a great controversy among the scholars. It embodies Weber’s arguments in support of 
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the view that the VSj.-pr. is prior to PSnini, which, though accepted by a large number 
of scholars, has been vehemently contradicted by a still greater number of them. The 
latter with equal emphasis assert that the conclusion should be otherwise, i. e. Panini is 
prior to the Vaj-pr., which might follow even from the arguments that Weber has 
marshalled in support of his theory. A study of these arguments, it is needless to 
mention, enables one to make a proper estimate not only of Weber’s viewpoint but also 
of the counter-arguments of his adversaries, who have made vigorous attempts to 
demolish his proposition. 

In the review, which we have given as an appendix to Weber’s introduction, we 
have discussed some of the arguments of Weber’s opponents. We have shown that the 
arguments of the contending parties do not possess convincing evidence, which might 
decide the issue in favour of either. The problem remains still an open one in spite of 
scholars’ attempts to come to definite conclusion. It should be stated here that with 
this problem there remains inseparably connected another problem of no mean importance, 
which is whether the author of the Vaj.-pr. is to be considered identical with the author 
of the Varttikasutras. Here, too, indecision prevails and the successful settlement of 
the former can alone lead to its definite solution that would follow automatically a? a 
corollary. 

We have admitted before that we have utilised the printed editions of Weber and 
Sharma. Weber’s edition was published in 1858 and its revision in the light of later 
researches has been long overd ue. 

We are highly grateful to the Registrar of the Madras University, who kindly 
granted us the permission to utilise the Madras University edition. We shall think our 
labours amply rewarded if we have been successful in presenting to the English-knowing 
scholars the true spirit of the Pratisakhya, which is for the first time rendered into 
English and waited long for the task. 


S. N. GHOSAL 



An Introduction to the Vajasaneyi-Pratisakhya 

A. WEBER 

Translated from original German By S. N. Gbosal 


The Katyayaniya Prdtisakhyam —as the title appears in the post-scripts of the 
individual chapters in A ( Chambers 35 )—leads one to Katyayana, who is mentioned 
in the concluding words of the 8th Adhyaya ( VIII. 64 ityaha svarasamskara-pratisthapa - 
yita bhagavan kdtyayanah ). Even if the same and also the entire 8tb Adhyaya be later 
additions there is no occasion for doubting the accuracy of the same. Thus the work 
belongs to the school of Kata, Katya, Katyayana—which becomes worthy of it from its 
relation with the white Yajurveda and which, as the compound Kurukatas 
shows, seems to have stood in special connection with the stem of the 
Kurus ; consequently it belongs to the eastern India or the schools—which Panini 
( himself coming from the North West ) mentions as the Prancas. If further in a 
passage of the commentary to the Srautasutra of Gobhila, quoted by Roth in Lit. u. G. 
des Weda at page 56 an extract from our work is described as Madhyandina-sdkhiya 
prdtisakhya, the statement, though suitable as a general assertion, should not be consi¬ 
dered as unconditionally correct, as it appears from the following. 

It is self-evident that a definite Samhita ('Ll) has stood as the subject for 
discussion to our work ; and the same is divided into Adhyayas and Anuvakas according 
to III. 124 and IV. 166 exactly like the present Vajas. Samhita , in which the otherwise 
mentioned divisions an-agnau IV. 67, a-sautramanyam III. 124, IV. 66, an-osvamedhe V. 
36 appear or the rules, cited for them, are observed. Since the entire mass of examples, 
cited in the JV., occurs verbatim in the Vajasaneyi-samhita that remains before us, there 
is not a bit of doubt that it is the Samhita for which the Pr. was written: again the 
examples, which the latter possesses, are collected not only from the Madhyandina-school 
but also from the Kanva recension ( Comp. III. 80, IV. 79). It is very striking in the 
first place that the order, in which they (i.e. the examples ) are cited, very rarely and 
in a very general way corresponds to the order of the Adhyaya , from which they are 
taken : they appear as a rule in a confused manner ( cfi e.g. in III, 80, examples from 
8,9.3,2.52. 17, 37., 13, 25. 4,10. 30,22, 19,29. 15,15. 24,4. 15,27.44 4,1.9.1.24,36 
18,80. 23,27. 18,13. 19,48. 8,12. 17,81.84. 25,41 ) : partly here it is evident that an attempt 
has been made to collect the similar forms from the different Adhyayas and put them 
side by side; now, on the whole, this explanation is not adequate and there prevails a 
real disorder, which in fact I consider to be a drawback of the author—provided they 
cannot be explained otherwise. It is possible to conjecture that to the author of the 
text the Vajas. Samhita was already divided into Adhyayas and anuvakas or it treated 
on the whole the same subject ( agni 9 sautrdmani 9 asvamedha)— nay in the same manner 
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but in a form different from that in which it has remained in the present occasion. It is 

supported on the one hand by the fact that, as contrary to the latter, he is responsible 
for many omissions (cf.e.g. II, 60.43. Ill, 31.80.128. V, 41. VI, 95), which are partly 
not of mean significance »-on the other by the condition, which is by far more important, 

that it mentions a large number of words which do not occur in the present text of the 

V3j. S. Indeed these are the following cases. 

According to I, 166 the Samhita text, which remained before the author, must have 
contained the verse yo nah svo arano ; similarly according to II, 15 there are cases, 
where manye was used parenthetically ; in the same manner according to II, 19 there 
is a vocative apont napat, in which apatn retains its accent j in the passages Vaj. S. 5,11. 
19,62. 37,12 according to II, 30 daksina and not daksinata has been the reading 
from II, 40.60 (see the note there) it follows that the same possessed a division 
of the Kandika which is different from that of the present timeaccording to 
II, 55 the same contains devata-dvandva, of which the first member was Soma, the second 
Pusan, Agni or Vayu ; according to III, 42 the word is dunasa ; according to III, 96 
the word is sacivaso ; according to III, 149 the words are pravidvan agnina ; according 
to IV, 26 the word-combinations are visva amivah and visvS hi mayah -.—according to 
IV, 164 the word is mukhya ; according to IV, 7 the words are those in which kh, pot 
ph follow sam ; according to IV, 8 the instances are as kas kan ; according to V, 3 
the word is ratnadhatama ; according to V, 41 the word is vistara or the form vistapah ; 
according to VI, 20-22 the construction is one of accented verb after va, aha or eva. 

Among these cases there are of course, a few, specially III, 46. IV, 7.8. VI, 20-22, 
with respect to which the conjecture remains that their mention occurs incidentally, 
probably for the sake of completeness, like many other rules—partly unrelated and 
partly entirely superfluous—which are found here in our work. It is a situation, which did 
not escape the notice of the commentator but gave him an occassion for making attempts at 
explanation—which points to such a condition that 4he rule concerned, which is properly 
superfluous, is tolerated thankfully in the same manner as one going to pluck flowers 
brings frnits or going to gather fuel brings honey or going to fetch water brings a fish 
as well (cf. Ill, 57): the attempts at explanation may indicate also that the repetition 
concerned takes place mandadhi-pratipattyartham i. e. to help them who are equipped 
with weak power of comprehension. In most cases we are surely compelled to acknow¬ 
ledge the statements and observations, which are partly relevant and partly redundant, 
as products of inefficiency of the author and a mark of his incapability of handling his 
subject properly and it is all the more so as we are able to point out multifarious 

1. As for example the word duchuna is neither explained nor mentioned as anavagraha‘\ likewise 
f&visak for s&visat 10,2, KSnva, padbhih for padbhih 23,13 padvisam 25,37 avabhdri for avabhdtl 6,3 
duram 35,19 for dutam, KSnva, not mentioned ; certainly these words have not been specially treated 
in the Padapdtha , which they ought to have been done. Many other peculiarities of our Kanva text 
have not been taken into consideration, e.g. the lengthening of am before the beginning sibilants (popular 
in the JatapAtha), the manifold preservation of the gutturals instead of the palatals and many others 
of this nature. 
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defects of this nature from other parts of the work. Such is specially in the second AdhyBya, 
where a large portion of the cited rules leaves much to be desired both with regard to 
the composition and the contents and there was missing something sometimes entirely and 
sometimes partly : cf 11, 8. 10. 12-15. 19-22. 30. 38-41. 57. 63. So also III, 17. 94. 138. 
IV, 3. 7. 17-23 47. 59. 89. 102, V, 4. 17. 18. 20. 21. 37. There is disorder even in the 
arrangement of the subject-matter: e. g. the rules about the Visarjariiya do not stand 
together, but in two Adhyayas 111, 5-45. IV, 33-44 ; similarly scattered are the rules 
upon the Padapatha IV, 17-23. 26-32. 165-94. 

Making allowances for such differences, which are to be placed purely in the author’s 
account, there remains much in the list, which postulates a real differnce from our Vaj. 
S. —too striking not to be correctly felt—and enables one to ascribe forthwith these 
mistakes to him in a manner that he mistakably ascribed to his Samhita-text the concer¬ 
ned words—possibly because he became conversant with them from a different source—e.g. 
from the Taittiriya- or the Rksamhitd. It suggests further that to him the text of the 
Vaj. S. remained in a different recension—different from those of the Madhyandinas and 
the Kanvas and also the fact that he does not mention it directly but by the general name 
eke cites the views of the different schools, that appeared before him ; now these views 
include also those of one of the two schools and one notes the author’s independence of 
and difference from the views of both the schools and definite assertion for the preference 
of his own. So far as it concerns chiefly the absence of mention of the Madhyandinas 
and Kanvas, the former are mentioned of course in VIII, 45—although this passage as 
well as the entire 8th Adhydva are to be considered as later annexations (or the views 
expressed there as the doctrines of the Madhyandinas are to be considered as partly 
deviating from those of the author), cf. my observotions there. But the situation 
with the Kanvas appears to be somewhat different; they are not mentioned 
directly but through their representative Kanva twice—in I, 23 and 149, to 
whom of course as an authority over the pronunciation of an accent and its related 
hand-movement our author does not seem to have lent his voice of concurrence. The 
word eke is frequently cited, viz. in III, 90. 127. 128. IV, 54. 125. 143. 185. V, 23. 44. 
VII, 8 ; here surely III, 90. IV, 125. V, 23. refer to the Madhyandinas, but contrarily 
111, 127. 128. IV, 143. 155. V, 44 (according to the commentator) mean the Kinvasby 
the term or assume the texts of the latter to be embodying the views of the eke : in IV, 
54 the Kanva school has been given a share only partly or completely with one example 
but incompletely with the second. In VII, 8 the Kanvas have been referred, but at the 
same time also the author of this work, who agrees with the Kanvas here on this 
particular point, since both the seventh and the eighth chapters are later interpolations 
of the Madhyandina school—which intended to make its own system valid. On many 
occasions the commentary explains the text decisively also 2 according to the views of 
this school (which he directly identifies with the Vajasaneyinas, such at 1,127. IV, 137. 

2. It is sufficiently striking in as much as the commentary of the Vaj. S. coining from the same 
author seems to deal with the same in the KSnva school. 
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44) and seeks to represent here and there the rules of the same, which do not stand in 
agreement with those of it (see at 1,120. IV, 136. 137, where it mentions Aujjhihaya- 
naka * as a branch of the MSdhyandina) as paramatam (i. e. the view of others), indeed 
once it expressly mentions such a rule as the view carakanam (of the Carakas) (cf. this 
with what has been stated above at III, 256. 257)1 In this latter case, in fact, the 
statement of the author-that intervocalic j in the interior of a word becomes changed 
to >•, greatly differs from that of both the texts of the V. S. extant before 
us—indeed from the practice of all our Vedic texts in general and establishes an absolute 
difference of his Vajesaneyaka from that of the present. In the statement that the sound 
khy in root khyS is to be pronunced as ks occurring in IV, 164 the author shows himself 
to be belonging to the Gargya ; now if in a sloka quoted by the commentator in IV, 174 
a Kanva-Garga is mentioned one becomes tempted to claim that manner of expression 
of the Gargasas also belonging to the Kanvas and not merely of Carakas, which the 
commentator has done. According to the statement of the latter at IV, 21 (cf. 188) 
100 (cf. Ill, 11 ) there exists a close relation between the Kanvas and Sakatayana standing 
as a rival to Gargya in the Rk-praiisakhya : in fact we find an agreement of this nature 
between III, 86 ( pari nah ) and IV, 126 ( lopa or le'sa of final y and v before vowels ) : 
two other rules of Sakatayana—IV, 4 ( e.g. tapusi, not tapusi ) and III, 8 (the transfor¬ 
mation of Visarjamya before s, s, s in the same ) are not noticed in the present manus¬ 
cripts of Kanva school, certainly III, 11 ( jihvamuliya and upadlmaniya) and IV, 188 
are exactly so scarce, though the evidence of the commentary at IV, 100 and 21 decisively 
want it. The Kanva school stands on the views of a man who in the Rk-pratisakhya as 
also elsewhere appears as a very important authority : perhaps here too the practice of 
writing l, Ih for d, dh common with Rk 4 —so also the precise adaptation to the readings 
of the Rk in a rc quoted in the V.S., is to be traced to the Kanvas. Indeed does not the 
very name Kanva lead to a closer relationship with the Rk? Apart from the mention 
of Madiandinoi by Arrian ( or Megasthenes)—which I am inclined to connect with the 
Madhyandina school, the latter did not enjoy any outward recognition or authority 
with which it could be invested and therefore it could be assumed to be secondary 
development. In fact the author of the Nirukti cites from the Kanva recension and he 
also mentions the Kathakam ( see above III, 47^-76) but not the Madhyandina. The 
claims of the Kanvas for superiority have been warmly advocated even still in the very 
recent time by Ramakrsna in his introduction of the commentary of Paraskara’s Grhya- 
sutra and he appears here as a follower of the same. 

We now enter into the problem of ascertaining other authorities, whom our 
author mentions besides Gargya and Sakatayana. In association and agreement with 
the latter it flashes before us the name of KflSyapa (IV,4), whom PSnini (VIII,4.67) 
mentions (besides Girgya and Galava) and whose family is well represented in the 


3. According to the Varaha. Mih. XIV. 2 the Ujjhanas (certainly not Ujjhayana ) are a tribe in the 
Middle Hindusthan, which would agree with Madiandinoi. 

4: Appearing here according to the Rkpritiiikhya (Miiller 1,53) from Vedamitra. 
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Vamsa list of the Brhad-Ararty aka (in both schools). Then in III, 9. 10 SSkalya is men¬ 
tioned, whose view stands in glaring contrast to many of Sakatayana, just as this 
happens in the case of Panini VIII. 3, 18. 19. 4, 50.51 twice with regard to other 
subjects. The author of this work, like Panini, cannot decisively choose one of the 
two opposite views but holds both as equally justified—and it so happens because 
both hold their respective schools as the representatives of their views. The view of 
Sakalya (maintaining visarga befor s 9 s 9 s 9 k t kh 9 p 9 ph) is decisively the one followed 
by the Madhyandinas, but at the same time with regard to that which concerns the 
jihvamuliya and upadhmaniya it stands in contrast to the teaching of the Rk-pratisdkhya 
which, although it followed the school of Sakala, acknowledges both these two 
sounds, see Muller 1.250-254. The phenomenon of aspiration of final consonants 
before i, s 9 s, which is ascribed 5 to Saunaka in IV, 119, is in fact found again in the 
baunakiyam Pratisakhyam of the Atharvaveda ; but it is partly observed also in a 
manuscript of the Madhyandian school and forms a special instruction of the Pauskaras- 
adi :—Besides Sakatayana the most celebrated teacher is Jatukarnya, mentioned in IV, 
122 (according to which hr stands unchanged after a sparsa 9 which is mentioned also in 
the Taittiriya-pr. as the view of some ekesam ), IV, 157 (according to which Ka^yapa 
is read as Kassapa) and V, 22 (according to which pardvata and agnimaruta are treated 
as Avagrhya ; in the last word the Padapdtha of the Madhyandian agrees with it).— 
There is the mention of Dalbhya in IV, 15, who considers the insertion k or / between h, 
wand s as unnecessary.—Finally there is the mention of Aupasivi in III, 130, who in 
certain cases prefers the use of the Anusvdra to the nasalization of the Upadha-vov/cL 
Among all these teachers he is the single one whom we cannot know from other 
sources. Among the remaining names that of Dalbhya is known from the Kausitaki- 
brdhmana, the Chdndogyopa. and the Kathaka (see above III, 47). Sakalya is known 
from the second part of the Satap.-br . (XI and XIV), the Aitareya-ar., the Rk-pr. 
and the Nirukti (See Roth Lit . 64, Nirukti page 222) ; Saunaka is known furthermore from 
Satap. XI. XIII. XIV, from the Chandogyopa., Mundakopa., Rk-pr., Atharva-pratisakhya, 
Brhaddevata so also from the different tradition of the Rgveda and the Atharvaveda ; 
Jaiukarnya is known from the Aitareya and the Brhad Aranyaka, in the latter of which 
he appears as the disciple of Yaska, so also from the fiahkhyayana and the Katlya 
Srautasutra . Ka^yapa is known from the Brhad - Ar.; so is also Gargya, who is 
known also from the Kathaka (see above III, 475), the Kausitaki-up., the Latydyana - 
and KauSika-sutra and the Rk-pratisakhya. The name S§katayana does not indeed 
appear in any BrShmana work and is by all means the youngest among those names. 
His individual personality or that of a grammatical school of this name is more 
assuredly responsible for it as the case is with other—more or less purely unbelievable 
names. Along with GSrgya and Sfikalya he is also known from the Rk-pratiSakhya and 
the Nirukti (or Brhaddevata), along with Kaiyapa also from Panini, and along with 
Saunaka also from the Atharva-prdtiiSkhya (so also the Rk-pr.). Among all these names 


5. Roth in Literature and History page 61, 62. 
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there is not a single which does not lay claim over certain amount of antiquity. The 
common appearance of the same very authorities makes all these works entitled to some 
dates, which are not mutually separated by a longer period, but are on the whole 
identical. Here we are to investigate minutely as to which of these works are to be 
considered older and which ones younger. In the following I, therefore, make an attempt 
to ascertain the relationship of the Vdjasaneyi-pr. with all these works successively and 
connect to all of them also the Taittiriya-pratisakhya, which substantially belongs to 
them and whose divergence in the mentioned names of teachers might be chiefly of a 
geographical nature. 

So far as the Rk-pratikakhya is concerned, I withheld myself from giving any 
definite judgment upon it until this difficult work, constituted of parts varying due to 
the divergence of times, remained before us in the excellent treatments of Rcgnier (Patala 
I-V in the Journal Asiatique, 1856 Febrier-Mar. pag. 163-239, Avril-Mai. pag. 344-408 
Juin pag. 445-474 ; Sept.-Oct. pag. 255-315 ; Nov.-Dee. pag. 482-526 ) and also in MUller’s 
edition of the Rk-samhita appearing at Brochhaus, Introduction page I-CXXVIII ( Patala 
j.yi). I have not been able to trace any direct connection of the Vaj.-pr. with it; 
probaly it might be borrowed from I, 166-111, 42. The Varnasamamnaya (I. 33 ) serving 
as the subject-matter of the Vaj.-pr. must have been similar to that which occurs quoted 
at the beginning of the Rk. pr. so much so that it cites / after the simple vowels and 
diphthongs. The name sosman of the ten sparsa aspirates, which appears here I, 54 is 
stated to be an expression of the Purvacaryya : it does not itself appear in the work. 
The Rk.-pr. knows it just as much as the Ath.-pr. The teaching of the Krama-patha has 
been treated in the Vaj.-pr. in a form slightly different from that of the Rk.-pr. and indeed 
in a very archaic manner : see at IV, 194. The last two Adhyayas of the Vaj.-pr., which 
I consider to be later supplements, distinguish themselves from the preceding by the 
fact that in VII, 2 the root grah+pari has been used in the very sense in which it has 
been used in the Rk.-pr. and also that in VIII, 54.55 a verse has been quoted, which 
occurs also in the patala XII of the Rk.-pr. The simple terminology of both the works 
is in most cases identical, * but beside it the Vaj.-pr. has in other cases its distinctive 
features, which proclaim its further progress,—a fact, which has been treated below. 

( To be continued ) 

6. I incidentally make here certain observations on the appearance of grammatical 'expressions 
in the ceremonial stttra. A not very insignificant part of such terms is mentioned in the SrautasQtra 
of SSnkhyayana, thus Vydnjana 1.1,19:— okarah plutas trimatrah suddho makardnto vd. 1,1.20: — 
t&lmth&na tot e, at 1,2,4:— osthyasthana for o; au 1,2,5 :—samdhyaksara Diphthong 1,2,4:— pragfhya 
1,2,7: vitarjamya riphito repham apadyatt, lupyate riphitah 1,2,9. 10 \—upadruta (an expression of 
Baskala for udgrahavant 1,136 ) abhinihita, prasqlista, ksiprasandhi XII, 13. 5: p ailed la padavftti , 
vivrtti XII, 5.6.—cf. naman substantive in the KatiyairautasOtra V, 4. 5. - the Grhya sutras as acquainted 
with krt, taddhita, g ho savant, antahsthS, abhlnistana, d <ara dirgl.a —which in their entirety are mentioned 
as children at the time of naming ( Piraskara 1,17 Gobhlla II, 8 Sdhkh 1,24. Aivala I, IS ). In HI, 16 
towards the end Paraskara possesses still a passage, which maintains a not very clear but peculiar 
expression: there it is stated “svara-karana-kant hyaurasa-dantyaustha-grahana-dhdranoccarana-laktlr- 
mayi bharatu" “may there be in me the power to understand, to retain and to express syllables bear- 



The Nir. shares with the Vaj.-pr. the contrast of bhasayam-anvadhyayam Nir. 1.4 5., 
bhasikah-naigamah Nir . II. 2 ; so here vedesu bhdsyesu Vaj.-pr. I, 18. 19 : cf. here my Acad, 
lectures page 56. 139. 167. The expressions Krt and taddhita occur in both works namely 
Krt in Nir. I, 14,11.2. Vaj.-pr. 1,27. V, 30, VI, 4 and taddhita in Nir. II, 3. 5. ( taddhita ). 
Vaj.-pr. 1,27. V, 8 9 : similarly samasa Nir. 11,3. Vaj.-pr. V. 1. The three vacanas 
numbers, 7 then the vibhakti case forms, the enumeration of the cases ( sasthi Vaj -pr. 
I, 136. II, 18 ; saptami III, 138 ) upadha Nir. II, 1 avagraha 1,17, naman akhyatam upasarga 
nipdta I, 1 belong to the Vaj.-pr. as also the Rk -pr. : contrarily Kdritam causals Nir. 1,13 
the three purusas of the verb Nir. VII, 1. 2, sarvanaman , pronoun ibid, abhyasa Nir. V,12 
prakrti and vikrti Nir. II, 3 verbal root and derivation appear at first in the Nirukti : 
these are unknown to the Vaj -pr., perhaps because there was no suitable occasion for 
them. Now since Jatukarnya, one of the authorities of the same ( i. e. Vaj.-pr. ) is 
mentioned as a disciple of Yaska in the Vamsa of the Brhad-Ar. ( II, 6, 3, IV, 6, 3 ) it 
decisively states Yaska’s priority to the Vaj.-pr. The Madhyandina school thrusts even 
two other more in between and knows still a second, much younger Jatukarnya. There 
must have been certainly an older one, who might have been mentioned in the Vaj.-pr. 
These names are not quite sufficient for the assumption of the identity of persons. Yaska 
in the Brhad-Ar. might be somebody other than Yaska, the author of the Nirukti , see 
above III, 475-476 from the Kdthaka , that has been stated about Yaska Gairiksitas. 
For the teachers mentioned by Yaska see Roth Nir. page 22 ; among them there occur 
four, who end in ayana 9 namely Agryayana, Audumbarayana # Varsayanin and 
Sakatayana, common to the Vaj.-pr. 


ing accent ( svarakarana , placed in two parts), the guttural sound ( akuha visarjamy&h comm ), the 
sounds pronounced front the breast, the dental sounds ( itulasdh comm) and the labial sounds 
(upupadhmdriiyah comm ).” The commentator explains aurasdh as sahak&ravarga-paneamantasthah 
i.e. the five nasals besides the semivowels and h, which are entirely impossible. According to the position 
between Kanthya and Dantya the palatals and linguals must be indicated, which also do not suit 
well. Besides there are wanting still the remaining sibilants so also properly the vowels themselves. 
On uras see at i, 30. 31. 

7. The earliest mentioned of the same occurs in the katap. xiii, 5, 1. 18 in which book as well 
as in another passage a grammatical investigation has been made ; c. f. my noteat xiii, 4,1,13 at the 
page 1018 of the edition. 

8. Udumbara is the name of a stem of the Salva, according to the commentary of PSnini iv, 1, 
173 ; ii, 4, 58. 

VP—2 
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I do not possess the Taittiriya-piatisakhya completely, because the Oxford manus¬ 
cript (Bodl. Wils 504). of which a copy was given to me, did not possess the first five 
pages (upto the end of I, 4). The work becomes quite noted (cf. Roth in his Lit p 65, 
66) on account of the mention of a large number of teachers, which could not be available 
any where else in such a position. There occur many patronymics with ayana, beside 
which partly also the relevant simple forms appear : thus Agnivesyayana (also in the 
Aitr. Aranyaka) II, 2 beside Agnivesya I, 9, and Plaksayana beside or after Plaksi 1,9. 
11, 2 (twice). 6 (plaksi alone I, 5):—further Saityayana I, 5. II, 5 (twice). 6. Sankhyayana 
II, 3 and Kandamayana I, 9. II, 3. The names of Agnivesyayana, Pauskarasadi (I, 5 II, 

1 2. 5) and Kaundinya (I, 5. II, 5 7) appear among the contemporaries of the Buddha. 9 
Kaundinya leads us (s. above I, 47) to Vidarbha (Berar), while Kauhalipulra II, 5 to 
the north (cf. Varahamihira XIV, 27). By Ptaksi (also in Taitt. Ar. I, 7) and Plaksayana 
one can think of the source-region of the Sarasvatl (s. above 1,35), and so also by Macakiya 
I, 10 of the Masaka Gargya and of Massaga situated in the North-west (s. Lassen Indien 
1,422. II, 130). The names Atreya I, 5. II. 5. Bharadvaja II, 5 Gautama 1,5. Samkrtya 
I, 8. 10. 11,4. Harita II, 2 Vatsapra I, 10 do not give any clue to a historical fact due to 
their indecisive nature. Contrarily the name of Valmiki I, 5. 9. II, 6 is of much interest, 
whose mention in the present case is no less surprising and who does not retain by any 
means a very archaic character. A very striking formation is provided by Vatabhikara II. 2, 
so also by Uttamottariya 10 I, 8. The name Ukhya 1,8.10. II, 4 goes back to Ukha, 
which is otherwise known traditionally, see above 111,397 and cf. aukhiya above at III, 
271. There appear as common designations the words eke very frequently 1,5.8,11, 
\2 (thrice) 3 (twice) 6. 7. 9, then mimamsakas I, 5 Ahvarakas towards the end and 
Taittiriyakas II, 11. Of all these names Bharadvaja is mentioned in Panini (and in 
Katiya Srautasutra ) and Pauskarasadi in Katyayana, the author of the Varttika : the 
Plaksas appear in the commentary of Panini IV, I, 95. 2. 12) (if in the Mahcibhasya ?); 
also the Ganapatha contains some of them : Kauhaliyas occur in the Gobhila Grhyall, 
4.9.—but they are unknown in other sutra literatures. Their large number is extremely 
peculiar, so is also specially the manner in which they have been cited with their mutually 
contradictory views. In most cases there is no precision in the interpretation in the 
Taitt. pr., which seems to justify all these conflicting views. The reason for this lies 
in the fragmentary yet comprehensive character of the Taitt. Samhita itself. On the 
face of the divergent origin of the pieces, which are absolutely checkered, one could 
not acquire any unity in their recitation or pronunciation. The character of the small 
work itself is very simple and is restricted essentially to the pronunciation of the alphabets. 
The terminology is exactly the same as in the Rk. pr., with which specially agreesthe 
theory of three-times seven yama (11,10.11 Rk. pr, XIII, 17) of the pitch. So far as 
the Svarita there occur certain differences. Three ilokas form the conclusion of the 

9. On Vyakarna Kaundinya see Burnouf, Intr. a V hist du Buddh. p. 530. Lotus, d. la. b. 1. 489. 

10. Roth at lit. p. 57 note mentions two schools but I might consider it as one organisation as 
Aitareya, Anyatarcya. 
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work—which occur as verses 5, 5, 8 at page VIII in the introduction of the Rk.-pr. 
by Muller. Direct connections with the Vaj pr , do not occur. I have added thoroughly 
to the individual rules of the same the corresponding rules of the Taitt. pr.; I do not 
venture to hope that I have hit the mark in their translation in the absence of a 
commentary. 

The Atharva-pratisakhya 11 is arranged most systematically and it is, therefore, the 
youngest of all the Pratisakhyas. It shares along with the Rk. pr. the mention of Anyat - 
areya III, 75 (but missing in B) and Sakatayana II, 24 (which rule we find again directly 
in Panini III, 3 and ascribed to Sakatayana), IV, 1. Saunaka himself, to whose school 
(thus the Saunakinas, Kausikasutra 85) the work belongs according to the post-script at 
the end (iti Saunakiye caturadhyayike) is mentioned once I, 9 and that too scornfully: 
eke is mentioned very frequently, thus I, 32. 10. 1 but more frequently in the commentary 
which cites a large number of grammatical extracts in the form of Karikds and introduce 
them mostly with the words apara aha. 12 Directly he mentions only Vatsya at II, 6 and 
Sankhamitra at I, 93. II, 6. Ill, 75. Also the views Anyatareya and Sakatayana are pro 
duced by him-whicb of course do not belong to the text. The terminology of this work is 
gathered from various sources : in the first place a great part of the relevant expressions 
is identical with that of the Rk pratisakhya e.g. upacara y ihgya, suddha, namyupadha 9 
abhinidhana , samapatti , samapadya , vinama etc. It shares others with NiruktU thus 
kdritam IV, 90 sarvanaman II, 44. IV, 64, abhyasa II, 91. 93, IV, 8., taddhita IV, 12 (also 
in Vaj. Pr .), again others with the Vaj. Pr. thus : bahulam III, 8. 13. 17 {Vaj. Pr. Ill, 17), 
anumatra III, 65 ( Vaj. pr. I, 61) pratvaya Affix II, 87. Ill, 3 {Vaj. pr. V, 13), Vrddha 
together with Vrddhi IV, 54 (Vaj. pr. IV, 29) carca IV, 73 122 (Vajpr. Ill, 19. IV, 17. 91 
also in Rk pr. pat XV), parvan member of the compound IV, 52 (XXX Vaj. pr. 1, 149. 
V, 7) agama euphonic insertion III, 97. IV, 59 (Vaj. pr 1 , 137), amredita repetition IV, 39 
(Vaj. pr. 1 , 146. IV, 8. V, 18, 111, 3) : indeed all of these appear as expressions used 
by Panini as are adesa substitute 1, 63. 11,84. 111,66. IV, 114, pratipadika 111,79, 
Karmapravacaniya IV, 3, vibhdsa 1, 2 - contrarily pancapadi for indicating the strong 
case 1, 88. 111, 5.59 bhutakarana augment of the preterite III, 48 (Comp. Vaj. pr. 11, 
45. V, 11), parihara V, 73, 117 and pariharya IV. 116 in the sense of parigraha and 
parigrhys used in the Rk. pr. f padya=padantya 1, 4, asthapitam 1, 48 and IV, 125 
abhinistana 1 , 42, tanmanin IV, 28 9 jaratparvan IV, 52, karsana II, 39x are in fact peculiar 


11. The Chambers manuscript of the same, which appears to be unicum uptil now, unfoitunately 
does not provide a complete reconstruction of the text although the same is twice representated there: 
once namely as such (=A), then in the very brief commentary (=C), finally once more as repetition 
before the following sutras , with which the preceding being in combination always form the type of a 
Kramapadam. The concluding sutra of a p&da is as a rule simply repeated (=--B). The manuscript 
is unfortunately highly inaccurate ; sometimes A misses something, sometimes B and sometimes C, and 
very frequently the readings themselves are in all the places absolutely corrupt. 

12. Once it rectifies the text entirely in the form of the Vdrttika; at III, 42 (simante hrasvah) 
namely it states : Kesavesteti vaktavyam , yo hi simno antah slmantah sah : if this word does not occur 
really in the Ath . about which I am not certain, the rectification is absolutely uncalled-for. 
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to the Ath. pr. itself. The algebraical terms, such as san Desiderative I, 86 tattt Affix 
tati IV, 20 tutva=nati IV, 73 sun particle su II, 97 un particle u III, 4 so also the remaining 
numerous ganas, whose usage is quite unkown in other prati£akhyas speak in favour 
of the view that we find here a stage immediately preceding that of Panini, which is 
substantiated in great details by the use of a large number of examples (only the 
Vaj pr. once V, 3 8 cites one of this nature) : thus I, 65. 66. 85. II, 59. 67. 80. 84.85.94 
etc: amongst them there occurs one III, 88 ksubhnadtnam, which is cited also in 
Pflm'm'(III. 4. 39). The enumeration of words, which occur in the concerned gana is 
wanting in the most cases, since the commentary cites as a rule in most casesa few 
examples only : naturally the same must be considered as to have been quoted entirely 
from the Ath Samhita : thus for instance the examples of the commentary on the 
ksubhnadigana (Ksubhanati parinrtyamtyor ira madhuna prdpindh parinrtyanti kesinih) 
do not agree with the sequence of the Ganapatha of Panini. Now that here the Ath. pr 
is to be considered later than Panini does not seem believable to me since besides 
these few examples of algebraical nature it contains partly very archaic terminology. 
Rather it stands as an evidence to me that Panini must have got certain predecessors in 
the matter of his application of special mode of expressions and himself cannot be 
considered as the solitary introducer of this style. Further evidence in support of the 
same will come from what follows. So far as the relation between the Ath.pr. and the 
Vaj.pr. is concerned it is on the whole pretty close. At the first place a rule regarding 
the aspiration of the final consonants before i, s, s, which is ascribed to Saunaka in the 
Vaj.-pr. IV, 119, appears in fact in the Ath. pr. II, 6 - and it stands as a very substantial 
evidence for the fact that the Ath. pr. is a work of the Saunaka school, which is based 
chiefly on the post-script of the work. Then the subjects, treated in the both works, 
are on the whole identical; they are limited to the same extent and are represented in 
the same manner and succession—a fact, which becomes clear from this brief survey of 
the contents of the Ath.pr.: Names and modes of formations of the sounds uptol, 50: 
quantity and extent of syllables 51-62 : Nasalization of a sound 67-73, 83-91: parigrhyam 
73-82 samyoga,yama nasikya, svarabhakti, pluta upto 105.—common rules on the union 
of consonants II, 1-39 : visarjaniya 40*80 : sakara 81-107.—Lengthening III, 1*24. 
Doubling 25-36. The union of vowels 37-53. Accents 54-75. Transformation of the 
dentals to licguals 76-52. 18 —The separation of compounds into the Padapdtha IV, 1-46. 
Non appearnce of the same 47-51. The citation of an original form of a word in the 
Padapatha through the Carca and Parihara 72-100 The purpose of the Veda or of the 
Kramapatha of the same, and its manner 101-127. While giving the rules of the Vaj. Pr. 
I have throughout put side by side the rules of the Ath.pr. for contrast, at least their 
comparison will best throw light on the close relationship between them. 

We now come to the very topic of PSnini for ascertaining the relations, which 
exist between his grammar and the Vaj.-pr. These are partly very close, since a large 
number of rules of the Vaj.-pr. occur word for word or almost word for word in the 


D- The Codex cite* 105 at the number of the 


sBtras of this Adhy&ya. 
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grammar of Panini ; further like Panini the Vaj.-pr. also uses here and there a terminology, 
which is algebraic by nature—on the other hand there occurs a big gulf between them, as 
this algebraic terminiology of the Vaj.-pr., like that of the Ath. pr ., does not agree with that 
of Panini rather it appears remarkably different from it at some portions. The detail 
stands as what follows: In the first place there is agreement with Panini in tin I, 27 an 
VI, 24 (A reads merely a) luk III, 12 lup I, 114 (lup or Iopa occurs for many times even 
in the Rk. pr. and the Taitt. pr.): here the use of t in et and ot I, 114. IV, 58 can also be 
counted, and of the non-algebraic expressions upapadam IV, 14. 23, yadvrttam VI, 14 
(cf. Panini VIII. 1.48 Kimvrtta) anudesa I, 143 dhatu 14 verbal stem V, 10 anyataratas 
V, 15 (Pan anyatarasydm) lihga gender IV, 170 (only in BE) samjna IV, 96. The follow¬ 
ing algebraic terms, which exclusively belong to the Vaj.pr and cannot be traced 15 any 
where else up till now, are : s/m I, 44. IV, 50 for the eight simple vowels, jit 1, 50. 167. 
Ill, 12. IV. 118 for the surds including the sibilants (except h) mud I, 52. 111,8. 12. IV, 
199 for i, s, s, dhi I, 53, 37, 117 for the sonants 18 : Of these still bhavin I, 46. Ill, 21. 
55 IV, 33, 45 VI, 9 representing all the vowels except a, rit~riphit IV, 33. VI, 9 and 
samkrama 111,148 1V, 77.165.194 stand as names exclusively peculiar to the Vaj.pr. 
—If with tolerable definiteness it can be guaranteed that the technical terms of the Vdj. pr. 
are independent of those of Panini we can either surmise multifarious verbal agree¬ 
ments as elements borrowed from the common source 17 or the same may be conceived 
as the adoptations from the Vdj. pr. —exactly the choice that remains for the rules 
which occur both in the Kdtiya Srautasutra I, 8, 1°. 20 and Panini I. 2. 33-34. In the 
second case the first asssumption gets the preference (comp, also Vaj.pr. 1, 130) ; in our 
case here contrarily on account of great speciality of a few relevant rules I might decide 
in favour of the view of direct borrowing by Panini. Apart from much—developed 
atgebraic terminiology the definite posterity of the latter seems to proceed from the fact 
that the pronunciation of short a became so much closed at his time that he conceives 
not this vowel a but u as the norm for the remaining vowels, while the Vdj. pr. (so also 
the Ath.pr.) maintains the samvrta d of the a vowel, nevertheless considers it as the 
purest vowel, cf. what has been observed in I. 72. Here the difference of place might 
have at the basis of such disparity, as Panini belonged to the Northwest and the 
Vdj. pr. to the east. In justification of the view that the Vdj. pr. is later than Panini 
one can probably cite that the author of the Vdrttika of Plnini bears the same name 
as the author of the Vdj. pr : in fact between them there occur some direct differences 
cf. (Ill, 85) IV. 119. The similarity of name does not usually indicate the identity of 

14. In the Rk. pr. I, 432 Muller explains dhatu as ‘word’ in general, but in I, 397 as *the verbal 
stem’. 

15. If belonging to the east ? cf. Bohtlingk * On tht accent in Sanskrit', page 64 and dh auh in Panini. 

16. These four expressions correspond to the samaksara, aghosa, usman andg hosavant of the three 
remaining Jh-atifakhyas. 

17. The words, expressed in the Lit. by Roth at the page 56, occur as : “ Parah satmikarsah 

samhita", which appear in Panini (1. 4,109). It possesses a meaning different from that of the 
Nirukti (I. 17): there in Panini the same points to the alphabets, but here in the N. to the words 
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persons with regard to names like Katyayana : at least they are shown to be members or 
the adherents of the same school of Katas. Among the sutras, which occur uniformly 
in common both in the Vaj. pr. and Panini, some common rules at the very place became 
specially prominent—which are of great significance for the economy of the entire 
arrangment 18 of the respective texts and which considered from the standpoint of 
special characteristics in fact seem to indicate with pretty definiteness the borrowing 
by one from the other. These (called paribhasas by the commentator of Panini) are 
the three among them : tasmin iti nirdiste purvasya Vaj. pr. 1,134 Pan. I. 1. 66— tarn- 
adityuttarasyadeh Vaj. pr. I, 135 Pan I. 1. 67 (without adeh see above 54): sasthl 
sthdneyoga Vaj. pr. I, 136. Pan. 1.1.49. Also notable are: samkhydtandm anudeso yatha- 
samkhyam Vaj.pr. I, 143 as contrary to yatha samkhyam anudesah samandm Pan. 1.3. 
10. and vipratisedhe uttaram belavad alope I. 159 as contrary to vipratisedhe param 
kdryam Pan. 1. 4. 2.; both of them do not become subject to a special condition, but 
can be traced to a common source in the universal grammatical tradition (i. e. to the 
samdnya of the Ath. pr. 1,3 exam iheti ca vibhdsapraptam sdmdnye). Likewise xarnas- 
yadarsanam lopah I, 141 Pan. 1 . 1 . 60 (without varnasya) : uccair udattah riicair anudattah 
ubhayavan svaritah I, 108-110 Pan. L. 2. 29-31 (where samahrah instead of ubh ):— 
tasyaditah udattd svarardhamatram 1, 126 Pan I. 2. 32 (where ardhahrasvam): uddttac 
canudatta svaritam nodattasvaritodayam IV, 134 140 uddttdd anudattasya svaritah 
nodattasvaritodayam Part. VIII, 4 66. 67. samanasthdnakarandsyaprayatnah savarnah I, 43 
tulyasyaprayatam savarnam Pan. I. 1. 9 : as\3d iti cottaram vicare II, 53 upari svidasid 
iti ca Pan VIII. 2. 102 (97);— nuscamredite VI, 8 kandmredite Pan VIII. 3. 12 Besides 
there occur also a number of agreements e. g. IV. 49 ( Pan VI. 1. 84) VI, 19-23 ( Pan VIII. 
1. 58-63), which can be explained as due to the identity of subject. In some of these 
cases the Vaj.pr. stands decisively behind Panini (cf. II, 19. 20), there the grammatical 
exposition does not seem to have reached as yet the prospect and systematic perfection, 
which are represented in Panini cf. what has been already stated in the introduction 
(p. 68) about the clumsiness and inadepteness of the author in general: but in most 
of the cases contrarily on account of his being restricted to one text of the Vdjas. 
Samhita he (i. e. the author of the Vaj. pr.) has stood in a more advantageous position 
than Panini, to whom the entire vocabulary of the speech occurred as the subject for 
discussion and as such be (the auther of the Vaj.pr.) could formulate rules with certain 
definiteness, in which Panini could have either vacillated (bahulam) or would have 
reached a conslusion in an erroneous or biased manner (cf. II, 30 . 35 111,27 95. IV, 58) 
From what has been discused above it follows that there exists an uncommonly 
close connection between the Vaj.pr. and Panini, and there is no other alternative 
than to place them in the same very period or in two periods which are not very far 
rom each other. But certainly one does not gain much by that. Though Max Muller 
has expressed recently (in an appendix of his preface to the new edition) of the Qksam- 


foulL^Lr 0 ^ f DWally iD ‘ he principle * fol,owcd Sclent uniformity 
ollowed by PSijmi, cf. what has been observed at the page 93. 
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hita page 12) that to him nothing has appeared as yet by which the universal validity of 

Bbhtlingk’s evidence in support of the view that Panini belongs to the fourth century B. C. 

can be injured, yet he has allowed thereby a not insignificant condition to pass out of 

his ken, which introduces a difference of 140-160 years in that calculation even if one 

would completely remain attached to it (i. e. the view of Bohtlingk) as Muller has done. 

The same depends not unsubstantially upon it that Abhimanyu, the king of Kashmir, 

at whose command the Mahabhasya was brought to his state through Candra, according 

to the Rajatarangini , lived probably before 100 B. C* : since Abhimanyu appears as 

the successor of Kaniska, whose time is settled by means of coins, we know with pretty 

definiteness that he governed probably during 40-65 A. D. In my Acad, lectures at page 

201 (1852) I have pointed it out and it is striking that Muller has not taken any notice 

of this point. Another of the arguments, basing upon which Bohtlingk settles the date 

of Panini, is that Amara singha, who is younger than Panini, lived towards the middle 

of the first century B. C. If Muller really considers this as an evidence, has no injury 

been done to it by what I have stated in a. a. O pages 206-207 ? What remains then 

properly ? In the first place the above referred statement of the mythical history—the 

Rajatarangini of the 12th century, then the statement of a collection of stories of the same 

time, which makes Panini contemporaneous with Nanda, the predecessor of Sandrokuptos 

and finally the statement of Hiuen Thsang |1, 127) of the 7th century, which remains in 

the excellent translation of St. Julien—according to all these—the legend, current in 
/ 

pholotoulu i. e. Salatura, the birth place of Panini, states that he (Amarasingha) lived 
in the same very place (i. e. Salatura) as a student of Panini at a time 500 years after the 
death of Buddha or 100 years after Kaniska—thus 110-140 years after Christ—and nay 
there occurred a statue, 10 which was erected in his honour. All these things by nature 
command respect in India, since all these traditions come from the very homeland of 
Panini ; but are these sufficient to enable one to place Panini definitety in the middle 
of the fourth century B. C. ?—or supported by the same is it proper to raise a structure 
of literary chronology as Muller has done, in as much as he fixes the date ofSaunaka, 
the author of the Rk-prcitisakhya sometime about 4C0 B. C. so on the consideration that 
he appeared before Panini? But what is definite is that from the vocables of Panini 

19. This is in fact highly proper but un-Indian and speaks of the Greek influence which was 
definitely perceptible in India in the period, in which the legend remained current. The entire work of 
Hiuen Tsang, as it remains to-day does not contain any instance of this nature. There occurs mention 
of the erection of statues only of the Buddha and other holy personalities like him., 

20. To ascribe all the texts, related to the Rgveda and bearing the name of Saunaka to the 4th 
century B. C. and to consider their statements agreeing with those of the texts of the present times as 
evidences in support of the occurrence of text relationship in the ancient period, which Muller has 
done at a. a. O page 8, do not suit well even though Saunaka is to be placed there ; besides there appear 
suddenly in the same very place two conflicting statements regarding the number of the verses in the Rk 
samhiUi and also the extent of the same, since in the Anuvakanukramam of Saunaka immediately after 
the special counting of the individual vargas and their verses (2000 vargas with 10381 verses) there occurs 
the mention of the total number of vargas and their verses (2006 vargas with 10580* verses; which 
deviates not insignificantly from the former, see above III, 255. 
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some indications about his date can be obtained. There occur the mention of Yavana 

(the Greek) and their script, which cannot be so easily set aside, as Muller has wanted 
to do. What sort of a role did the script of the Greeks play among the Indians before 
Alexander that they considered it necessary to apply a proper affix for the indication of 
the same so much so that the expression‘the Greek’ meant also the script of the 
Greek? Such a familiarity of expression—rather of a long and frequent use becomes 
explained, as it is quite conceivable and natural in the home 81 of Panini—the tract of 
land in North-West of India, occupied by the Greeks surely for a pretty long period 
after Alexander. The word Grantha used by Panini on many occasions definitely rtftrs 
according to his etymology, to the written text : likewise many of his technical expres- 
sions are based on graphic representation, e. g. svaritat, udattet (see B<5htlingk at). 3. 11) 
—a decisive progress upon the Pratisakhya or the Rk-pratisakhya, gbout which Miiller 
has excellently proved that it refers to a spoken and not to a written text. Finally is to 
be cited here also the manifold mention of the beggar, specially also of the female beggar 
(Pan. II 1. 70) 88 sravana and in gana pravrajita—even if these had belonged to the 
brahmanical beggars (see Acad, lectures page 265)—since both presuppose 88 a great 
flourishing of the Buddhism, which, though not has propagated the moving beggrrdcro, 84 
has uncommonly favoured it, a progress, which has scarcely happened in the middle of 
the fourth century B. C. even in the homeland of Panini- what to speak of the remaining 
part of India.* 1 A close investigation of the vocables of Panini would provide us 
definitely with a number of such connecting links. Unfortunately so long as we do not 
possess the Mahabhasya it is not possible for us to do the work in any way, since only 
with the help of this word a critical examination of the text (i. e. the grammar of 
Panini) can be done (cf. many such statements : bhasye tu na vyakhyatam). The move 
in the line which I have made already in I, 14166, has to be post-poned at the very 
beginning on account of the insufficiency of materials at our disposal. The Ganapatha is 
thus an uncertain ground, as one can depend upon it with very little confidence 

After this digression, which the subject permits but from which nothing positive 
comes, we come back to our Vajasaneyi pratisakhya. From our investigation into the 
relation of the same with the remaining similar works we come to such a conclusion that 
from the standpoint of terminology it is younger than the Rkpr., Nirukti, Taitt.pr. — 
but contrarily stands in a very closer relation to the Ath. pr. and Panini—probably 
forms one of the preceding steps of the latter. It is expressed by the uncommonly 

21. cf. e. g. also IV, 2. 74 ff (certainly bldsye tu na vyakhaidni), where he suggests that the names 

of the Kupas are to be imagined as to be related to the ‘north of the ViplP : a special consideration for 
topography. 

22. Certainly bl.dsyc tu nedam vydkb.dtam. 

a ta" ^ ® expression nirvdna ; the like in devdndm priya in the gana bhavat at V, 

U Tu ? r " i/a UP °" VI ’ 3 ‘ 21 • ne ,attCT are not surely evidences for Patjini. 

. he begging of the brahmaedrin in his village should not be identified with it. 

La*«.n in^uT V' 0ne * upport * the statements of the Northern Buddhists-Kat)i?ka (according to 
Ussen 10-40 p chr) lived 400 years after the Buddha. 
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elliptical nature, with which the start has been made, specially at the beginning cf. 1,5. 
8.9. 12-14: The older the sutra the more understandable it is, the more enigmatical it 
appears, the more expressive it is of the later origin” (Acad, vorles. page 15)—these 
words have found their right application here.—Here it would have been interesting to 
institute a special comparison of the nature and manner—as to how the individual works 
grammatically treat the examples, which they cite and how they inflect the same. A 
Regnier has made the beginning of a comparison of this type from the Rk pr. in a. a. O 
(February-March) at page 188. I give one such from the Vaj. pr. besides some examples 
fram the Ath. pr. An investigation of this nature from Panini is very commendable, 
specially due to the fact that in the verbal roots not an insignificant number of variants 
would follow from the Dhatupatha, which contains their names. Our text deals with the 
counting of alphabets 96 (which borders on the range of terminology) in I, 36-41. 
Specially is to be noted the addition of w orto the respective sound, thus nu=n si=s 
mi—m,yi- y (see at I, 39) : the formation with a , thus for example, da—d is known 
also to the Rk pr. : the short a (except through Kanthya) is indicated many times through 
a alone as in I, 38. 55 IV, 40. 145 (where the commentator has exchanged it with a 
privans). In the same way the themes of the verbal roots or affixes are formed by the 
annexation of a, /', u provided they do not preserve their consonantal stem : thus a in sade 
I, 48 (loc. from sad) vrdha III, 112:/ in saheh III, 121 saseh III. 122. ruhau IV, 44 vahau 
III, 44 and IV, 57 (with lengthening): Ath IV, 67 vyadhau.10 sahau.—u in vamsauW, 
II ; at least Ath. pr. has I, 88 vasvantasya. cf. also ibid matau III, 17. 47 vatau IV, 48 : 
—consonantal termination in vrdhavrjoh III, 112. styastanoh III, 68. anindoh III, 33 (accord¬ 
ing to conjecture):—the Ath. pr. inflects also the vocalic final sound in : das Gen from da III, 

11 and sthas Gen from stha II, 93. Otherwise the verbal roots are represented through the 
forms of the third pers. sing, of the pres indicative, thus patau III, 27 sincatau III, 45. 62 
sldateh 111,58 net-imudatihinominam III, 87 ancatisahatyoh V, 30 cf Ath. pr. IV, 61-63 
dadatau, hanti-harati-sthd-stambhisu, dadhatau ca 58 karotau. —Ready words are treated 
either as themes or as nominatives, thus dyaves III, 67 genitive from dyavi, stuvantyam 
loc. of stuvantilll, 70 tesu III, 114 loc. plur. of te, neh genitive of nl III, 58 (contrarily 
in III, 68 of nis), krdhau III, 32 loc. from krdhi—tataksau III, 69 loc. of tataksu, vajaya- 
ntesu III, 98 loc. plur. of vajayantas, 21 niyudbhisu III, 120 the same case from niyudbhis, 
rayivrdhe III, 136 loc. sing of rayivrdhas : cf. krtve loc. to Krtvas Ath. pr. IV, 26. The 
complete separation of the ending has taken place in IV, 5 in samrSt-samrdji (for jyayoh): 
dur stands as uninflected in III, 41 : opa proddtte VI, 9 and others of this kind. 

We come finally to a clear statement of contents and so also to a representation 
of critical and exegetical means, which come to help me for the reconstruction of the text. 


26. Noticeable is ekiira Ath. Pr. IV. 68, which represents akara and ikara "dfii sarvan.imnaikJr- 
Untena' ‘in dfii there does not occur any separation ( avagraha ) from the pronominal a and V. 

27. cf. commentary at V, 3 tamasah Gen. form of the superlative affix tama. 

VP—3 
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The work divided into eight AdhySyas comprising altogether 37 khandas and 742 
sBtras. The division into Adhyaya is mentioned alreay in the text III, 18 ; it comes 
from the author himself and it shows in the very place (cf. comm, to IV, 1.22) a careful 
arrangement of the matter. Also by the mention of iti, iti ca he seems to indicate the 
paragraph cf. comm, to III, 144 IV, 32. Other divisions are also marked, see 1, 33 
III, 129 IV, 129 (where there occurs a difference from the existing text). Specially the 
difference of Sandhi-rules in special sections, cited in III, 3. 4. or marked by hi in IV, 10 
and IV, 123 - which do not encroach upon one another, is quite proper and agrees 
entirely with the similar arrangement of materals, as noted adequately in Panini. The 
expression A2/fl-time employed for indicating ‘section’, points to the originally oral 
composition of the work, to which support is given by the elliptical rule I, 5. The last 
two AdhySyas appear to me later additions—which do not come from the same author, 
who composed the first six chapters. I have produced my arguments in favour of the 
view in VII, l and VIII, 1. 45. 

Adhyaya I contains at the first place in 1-4 a statement about the contents of this 
work :-5-l5 origin of the vocal sound 16-26 on the manner and method of the Vedic 
study :-27-28 the extent of speech material: -29-32 common rules on the modulation of 
sound :-33-54 technical terms : 55-61 rules of quantity :-62-75 sthanant, the organ of the 
alphabets >76-84 karanam. the mode of producing the same :-85-91 final alphabets > 
92-98 pragrhyam :- 99-107 that, which belongs to the syllable >108-120 the name and 
origin of the accent >121-132 gesticulation there and application of the same : 133-145. 
159. the rule of interpretation for the progress of the Vaj.pr. : 146-158 technical terms : 
160-168 cases in which the final visarjai.iya after a standing in the Padapatha develops from 
r: 169 is a blessing coming repeatedly at the end of Adhyaya. 

Adhyaya II about accents : anudattam 2-21, 52-53 : -ddyuddtlum 22-45 : dvyudattam 
46-48 :-tryudattam 49 \-sarvodattam 50. 51 '.-antodattam 54-56. 

Adhyaya III samskara, as the words occurring in the Padapatha are to be arranged 
in the Samhitapatha :-padam 1 : -samdhi 2 : -the rule of interpretation 3. 4. > treatment 
of the Visarjaniya 5-16 20-45 > the elision of ni 17 (a quite strange sutra) :-the rules of 
this Adhyaya are not valid in the Padapalha before and after iti 18. 19 > nati of a dental 
39-48 : insertion of a sibilant 49-53 > duduksan 54 > the modification of s into s 55-57 > 
the change of /, th into t, th, 78 : s will not be changed to s 79-82 >n becomes to n > 
-n remains 88-94 >the lengthening of a vowel 95-128 >the nasalization of a vowel 129-131 : 
-the final n 132-149. 

Adhyaya IV the continuation of the samskara. The final or interior m, n 1-9 >10 
punctuation >11 m before sparia > final t, n, h svarabhakti 12-16 > what is to be preserved 
in the sthitopasthita 17-23 (insertion ?)> after vowels a c is to be placed before ch 24 > 
exception 25 .-words, which should be pronounced with the visarjaniya or not with the 
visarjaniya in the Padapatha 26-32 (insertion ?) .-the treatment of the visarjaniya (from 
s or r) 33-34:- union of vowels 45-91, and indeed 58-82 the suppression of a after e and 
o 83-91 irregular occhrrenae or non-occurrence of sandhis between two vowels > / before 
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c, i 92-94 s after ud is elided, but becomes changed to / in 95. 96 >the doubl¬ 

ing of the initial consonant of a group 97-103 :-/!, n belween vowels 104 long by position 
105 :-the doubling of the aspiration 106 :-the non-occurrence of the doubling 107-115 
the union of two sparsas in the sentence 116-120 :-the union of a sparsa with the following 
h 121-122 :-punctuation 123 the elision of y, v 124-127 :-the changes of accent atthe 
concurrence or fusion of two accents 128440 :-two varnas are to be pronunced as one 
vanta 141-148 :-cases where there occur two y . s. or one y or no y 149-159 : yamapatti and 
sphotana 160-162 :-j being changed to y, khy to ks 163-164 :-the omission of the there- 
staying passages in the Padasamhita 165-178 .-the nature and manner of the Kramapatha 
179-194. 

Adhyaya V separation ( avagraha ) of words deserving the use of avagraha in the 
Padapatha 1-23 .- non occurrence of separation 24-45. 

Adhyaya VI. Accent in the sentence. Loss of the same in the finite verb, or in the 
prepositions 1-4. Exceptional cases, where the preposition retains the accent 5-10, the 
the verb 11-24 :- the non-occurrence of doubling (against IV 97 ff) and respectively 
doubled h 25-30 (insertion?) Adhyaya VII : the euphonic combination of iti in the 
Padapatha. Adhyaya VIII : varnasamamnaya , alphabet 1-31. 43-47 the nature and 
manner of the Veda-study. 32-42 syllable, word 48-51 :- kind of words 53-57 :- 
p a dago t rani , padadevatas 58-63 :- the statement of the author 64. 

The textcodex, chambers 35 = A gives the division into Khandas , separates each 
sutra by a red mark and at the end of each Adhyaya (except the VIII) cites the number 
of the sutras occurring in the Khanda. as a result of which there appears a great difference 
from the real contents of the text, which may be partly attributed to the negligent scribe. 
For particulars - please see the conclusion of the Adhyaya . - The excellent commentary 
of Uvata, the son of Bhatta Vajrata from Anandapura (Aora vastavya) remained before 
me in a pretty correct copy (Chambers 454 fol 98) : at the end of the fourth and fifth 
Adhyayas it is designated as mdtrmodakdkhyam prdtisakhyabhasyam . Since Roth (in his Lit. 
p 54) cites the same from the only known Codex of this work (E. I. H 598=E) there occurs 
the probability that both the manuscripts are copies of the same manuscripts. In fact both 
the texts completely agree in all the passages, with regard to which I got information 
about the reading of E due to the friendliness of Roth. Contrarily there occur in our 
manuscript some very significant lacunas, which are unknown to E and for which the 
trascriber of the manuscript should be held responsible. The first lacuna between fol 
17 and 18 extends from 1, 137-144 (respectively 1, 6, 3o-37) : fol 18a begins trasii-abda 
RdyudQtto bhavati . The second lacuna between fol 56 and 57 starts from IV. 42-52 
(respectively IV, 2, 17-3, 8) : fol. 56 ends : sarvo ahkara ohara, fol. 57 begins 
dyate yathH % varuna , ihi, varuneha bodhi t d idam edam , aganma , uvarna okdram . The third 
lacuna occurs in fol. 91 a, and includes VI, 19-22 (respectively VI, 2, 9-12) but is restored 
at the margin of 91 a (samuccayo ndma — purvam akhyatam prakrtya bhavati). Besides there 
occur still not very insignificant defects that obstruct interpretation in the commnetary 
to 1,103. Ill, 3. IV, 194. Besides it is easy to remove the inaccuracies of the manuscript. 
The text, communicated in it, which is placed above the explanation (and which I mark 
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si B while the readings of the commnetary as C) differs here and there, as stated 
earlier in constant agreement with E, not unsubstantialiy from A as much as in 
its wordings** as in the fact that it partly cites sutras in a sequence different from 
that of A namely I, 39. 40. 65. 66 VI, 21. 22 and partly recognises certain sutras, which 
do not occur at all in A, as III, la. IV, 52 (b). 57 (a). 170, while A retains certain 
sutras, which are unknown to B. C. E see at IV, 58. 185. The latter, which are known 
only in A, are, of course, pure mistakes ; the former, which are known only to B. C. E 
partly seem to be omitted out mistakes in A as in IV, 52. 170 (compare V. 37) and 
partly appear as later additions, as in HI, la IV, 57 a. Once the commentary itself 
takes cognisance of such an attempted interpolation and rejects it as Apapdtha, namely 
at IV, 119. In three places all the four texts A. B. C. F have traced false readings, and 
1 have seen myself pressed to conjectures, namely at V, 33. VI. 26. Vlll, 56. 

On the whole Uvata’s explanation is quite excellent although such passages are 
not wanting in which he partly or entirely misunderstood the sense, or to which he 
attributes false examples, or such which do not occur in the VS but in the Brahmana, 
cfatl,6.31. 32.44. 120. 127. 129. Ill, 17.80. IV, 10.123. 135-137. 141. 143-145. 150. 
156. 158. 174. 193. V, 11. 13. 14. 26. 29. 31 (33). 41. (VI, 26). Also there occur 
certain differences from the Padapatha see V, 41. Statements on deviating views of 
other teachers are on the whole rare but the same occur in those places where he seeks 
to justify the Madhyandinas, whom he follows as against the contradictory views of 
the text. On some occasions he provides differing explanations as in I, 147. VI, 24. 
Here and there he cites passages from the Rkpratisakhya as in I, 147. VI, 24 : once with 
the name of Saunaka himself at IV, 16. Among the remaining quotations, which are 
on the whole rare, but cited as tatha coktam or aha ca there occur many, which are of 
the nature of Kdrikas and stand attached to the text as in I, 120 (where it is ascribed 
to the Aujjihayanaka just so asinlV, 136). 125. Ill, 19. IV, 1. 101, others which are 
independent of it (i. e. the text) and, partly of not less interest are in 1, 17. Ill, 135. 
IV, 162.174. V, 45. VI, 14. Also the SikhsSs are on many occasions partly mentioned 
and passages from the same are quoted, as in I, 72. 73. 85. A Bhasyakara is mentioned 
in IV, 179 and VaiySkarana at IV, 145. There occur still rarely quotations from PSnini, 
SSntanScarya (VI. 24) Manu (VIII. 33) and the like. • unfortunately the accents are 
entirely wanting in the manuscript. 


2*. See as for examples 1,4.15. 16. 79. 106. Ill, 19.27. 49. 63. 64. 75. IV, 17. 96. 150. 163. (partly). 
187. V, 14. 24.26. 27. 48. VI, 5. 7. 23. 24. 27.28. VII. 5. 8. (partly) Vlll, 35.47. 53, where E agree* in 
all the places with B. C: in I, III. Ill, 66 E agrees with A. and in 111. 55. IV, 163 (partly) VII, 4.8 
(partly) VIII, 43 E seems to retain its own readings. 



TRANSLATOR’S REVIEW OF WEBER’S INTRODUCTION 


In his introduction to the Vajasaneyi-pratisakhya Weber has expressed certain 
views, which have become subject to bitter controversy among the scholars. One of 
such is his stateement about the relation between Panini, the author of the grammatical 
text Astadhyayi and Katyayana, the composer of the Vajasaneyi-pratiskhya. According 
to him the Vaj. pr. was composed before the Astad/.ayi and Panini was indebted to 
Katyayana for certain grammatical terms as well as materials. As naturally follows 
Katyayana, the author of the Vaj pr. cannot be identified with Katjayana, the author 
of the VBrttikasutras , which were later supplements to the grammar of Panini. So Weber 
presumes that they were absolutely different persons, but they might have been follwers 
of the same school i. e. the school of the Katas. 

Now it should be stated at the very beginiDg that Weber is not the solitary figure 
to maintain such a belief. Similar ideas have been expressed also by Roth and Max 
Muller. Max Muller, of course, does not subscribe to the view that the author of the 
Vaj. pr. was different from the author of the Varttikas-sutras : so according to him the 
authors of the two works were one and the same person. Such a premise demands the 
assumption that both Panini and Katyayana were contemporaneous. In fact Max 
Muller has done this and placed both of them sometime about 350 B. C. According to 
him in point of chronology the Vaj.pr. comes first, then comes the grammar of Panini 
and finally appears the text on the Vartika-sutras (Panini by Goldstucker, pp 148 ff). 

There are certain facts, which compel one to assume the influence of one work upon 
the other and contacts between them. Weber, who surmises the indebtedness of 
Panini to the Vaj pr. advances certain arguments in support of his proposition. These 
are not sufficiently convincing and do not appear adequate to set aside the arguments 
of the opponents. These are the following :— 

(1) The Vaj. pr. possesses certain technical teJras which are found exactly in the 
grammatical text of P§nini, e.g. tin I, 27 an VI, 24, luk III, 12 lup I, 114, the use of t in 
et, ot I, 114, IV, 58. These are algebraic in nature. Among the non-algebraic are 
upapadam VI, 14. 23, yadvrttam VI, 14, naudesa I, 143, dhatu V, 10 anyataratas V, 15, 
linga gender IV, 170 and samjflB. But unlike the Ath. pr. the VBj.pr does not agree 
entirely with Panini so far as its use of the technical terms is concerned. It possesses a 
large number of such terms, which are peculiarly its own. 

(2) There are certain sutras (mostly ParibhasBs ) in the VBj. pr., which appear 
exactly in PSnini or show slight modifications from those of Pinini, e.g. tasminiti nirdiste 
purvasya Vaj. pr. I, 134. Pan. I. 1.66 ; -tasmBd ity uttarasyadeh Vaj. pr. I, 135. Pan. I. 1. 
67 (without Bdeh) ;-sasthl sthBne-vogB VBj. pr. I, 136. PBn I. 1.49;- samkhyotanam 
Bnude&o yathBsaipkhyam VBj. pr. I, 143 yathBsamkhyam anudesah samBnam Pan, I. 3. 10 ; 
vipra-Hfedha uttararp balabad alope I, 159 vipratisedhe paratn kBryam PBn 1,4 2; 
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vanusyBdartanam lopBh Vaj.pr. I, 141 PBn. I. 1. 60 (without varnasya) ;-uccair udSttah, 
nlcair anudattah, ubhayavan svaritah I, 108-110, Pan. I. 2. 29-31 (where samaharah 
stands for ubhayavan ) .-tasyadita udatta svarardhamatram Vaj. pr. I, 126. Pan I. 2. 32 
(where ardhahrasvan only) etc. 

(3) The pronunciation of short a became so much closed at the time of Panini 
that the latter considered the short vowel u as the norm for the remaining vowels ; Vaj.pr. 
(and also the Ath.pr.) considered the same short vowel a as the norm, which was assumed 
to retain its closeness (i.e. samvrtata) fully. 

These are evidences, which impel Weber to believe that Pinini was later than the 
Vaj.pr., upon which he fell back for materials and technique. It should be stated here 
that there were some who supported Weber and accepted his proposition. Among 
them one might find also Liebich, Bieloerand Keith, whose support to Weber’s theory 
has enabled it to gain in additional strength. But the views of Weber have been bitterly 
criticised by a galaxy of scholars, among whom we find Goldstiicker, Haug, Burnell, 
Wackernagel, Macdonell and Thieme. All of them maintain that Panini is earlier than 
the Vaj.pr. According to Goldstiicker Panini preceded not only the Vaj.pr. but also 
the remaining Pratisakhyas. He believed that Katyayana, who composed the Vaj.pr. 
was also the author of. the Varttikasutras and in point of chronology the Prati£akhya 
was earlier than the commentary work. The Vaj.pr., according to his surmise, had the 
doable aim of being a Vedic treatise on the phonetics and grammar of the Vaj. Samhita 
as well as of containing criticisms on the sutras of Panini. 

P. Thieme has more elaborately discussed the problem and met with an argument 
of Uebich, which was instituted by the latter in support of the view that Panini was 
later than Katyayana, the author of the Vaj. pr. By a study of the sutras of both Liebich 
stated that the rules of the Vaj. pr. were careless and diffuse but those of Pinini were 
as if hewn out of stone and this difference in style was calculated to indicate the priority 
of the Pratisakhya to the grammatical text of Panini. 

Thieme suggests that such a conclusion, as Liebich has drawn, does not follow from 
the condition of styles, as described with regard to those two texts. The diffuseness and 
careless arrangement, which have been spoken with regard to the Priti&khya, are in fact 
the products of attempts to simplify the technicalities of the work and make the same 
understandable to the readers. He shows that in agreement with the Ath.pr., which is 
decidely later than Panini, the Vaj pr. avoids the pratyaharas formed with 
alphabets and symbolical sounds and introduces more clear expressions free from 
ambiguities as their substitutes. For example we may state that the Vaj pr. uses Kavarga 
for Ku of Panini, akara for a and like the Ath.pr. avoids altogether the technical terms 

guna and vrddhi, which are expressed with the help of specific sounds in individual 
cases. 

These attempts for simplification and precision may yet be distinctly felt by a 
comparison of the rules of both, which are very close to each other and some of which 
have already been mentioned by Weber as evidences in support of the priority of the 
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VBj. pr. For samBhBrah svaritah (I. 2. 3 ) of PSnini the Vaj. pr. possesses ubhayavan 
svaritah (I, 110): now this definition of Panini is somewhat cumbrous as the word 
samahara ‘aggregation’ indicates the aggregation of the qualities of vowels, which, 
of course, does not follow from the context, as the latter presents merely the vowels 
and not their qualities. But this ambiguity has been nicely avoided in the definition 
presented by the Vaj. pr. This becomes quite clear from the statement of PataBjali, who 
says : udattagunah udattah anudattaguno ’ nudBttah ya idanimubhayavan sa trtiyamakhyam 
labhate svaritah iti. 

One or two more examples may be taken for clarification of the point. For 
tulyasyaprayatnam savarnam of Panini (I. 1.19) the Vaj. pr. possesses samanasthanakarana- 
syapray atnah savarnah (1,43). Now the definition of Panini is faulty, as it attributes 
homogeneity to two sounds, which are produced from two different places of articulation, 
but are the results of the same action. According to this definition both sounds b andy 
would be homogenous, as they are the results of explosion, though the former originates 
from the lips and the latter from the palate. But this defect has been removed from the 
definition of the Vaj. pr. according to which a sound, which is produced by the same 
passive organ and the same action of the mouth, is called homogenous. Again for 
Panini’s mukhanasikavacano’ nunasikah (I. 1. 8) the Vaj. pr. has read mukhanasikakarano ’ 
nunasikah (I. 75). The substitution of the word karana ‘active organ of articulation’ 
for vacana of Panini is definitely an improvement, as the latter is vague and unsuitable 
for indicating a technical terra like the region of phonetic articulation. From all these 
consideration P. Thieme believes Panini to be earlier than the author of the Vaj.pr: 
because he, who comes later, always enjoys the benefit of making improvements upon 
the composition of the predecessor. 

Scholars who support Goldstiicker, Haug etc become so much enthusiastic that in 
admitting priority of Panini to the Vaj. pr. they attribure later age to all the Pratiiakhya- 
texts, which is in fact in conformity with the view of Goldstiicker. Such a tendency 
has been well expressed in the words of Suryakanta, who, states in his introduction to 
the Ath. pr. ‘It is therefore practically certain that the A th. pr. in its extant form, was 
composed later than PSnini, but before PataBjali. 

With the question of the age of the Ath. pr. the question of VBjasaneyiprati&akhya's 
age is automatically solved. Liebich himself puts T. pr. CA and RT after Panini. 
There remains only one Pr5ti$akhya i. e. the Rkpr 9 ; this also contains rules like 4. 98 
317 and is ceatainly not free from contradiction and diffuseness. It seems in these 
circumstances more reasonable to place all the available Pr&ti&khyas as a class after 
Pfinini” 

(Introduction p. 65) 

When the relation between the VBj. pr. and Panini remains unsolved it is very 
difficult to accept all these statements of Suryakanta to be true—far less his placing the 
date of the former between PSnini and PataBjali. It should be noted here that Suryakanta 
in the above statement has ignored absolutely the archaic features of the Rkpr and his 



statement stands in glaring contrast to the view of Burnell, who maintains : "It appears 
to me that for these reasons. Prof. Goldstiicker’s arguments that the PrStifekhyas are 
more recent than PSnini and are intended to supplement his grammer, do not apply to the 
Rkpr.\ of it we probably have a revision subsequent to PSnini, but there can be little 
doubt,’the greater part of the text and the matter contained in this work are far older" 
(The Aindra school of Sanskrit grammarians, p. 85). 

From the discussions of the views of the two opponent groups of scholars it 
becomes evident that the problem regarding the relation between Panini and the Vaj. pr. 
and their respective chronology has not been finally settled. No evidence has been 
found too conclusive to hold brief for either of the views. In such a condition we have 
got no other alterative than to wait for more convincing evidences, which might appear 
sometime as a result of vigorous investigations into the different aspects of the problem. 

Next it should be noted that Weber has suggested the work to be a composition of 
the east. But he had not made any attempt to support his statement with any evidence, 
nor has he tried to ascertain definitely the particular region, which could lay claim over 
the work exclusively. But at the same time this statement of Weber has not been 
contradicted by any body at any time. Rather it has been tacitly assumed to be a 
fact by Paul Thieme, who has once based his statement upon such a surmise (Panini and 
the Veda pp 81-82). 

Weber has unhesitatingly expressed the view that the last two chapters of the 
Vaj.pr. are later interpolations. As the statement deservss consideration we intend to 
present his evidences here, which he has not given in the introduction but placed as 
foot-notes to the explanation of some the sutras. 

(1) In the first sutra of the seventh chapter the root garh preceded by the prefix 
pasri h&s been used in a sense in which the use of the same is not found in any other 
place of the Vaj. pr .; but this peculiar use is quite usual in the Rk. pr. In the present 
case it may be assumed that the Vaj. pr. borrowed this unusual use of the root from the 
Rkpr. Further in the VSj. pr. VIII 54. 55 there occurs a verse which is found verbatim 
in the Patala XII of the Rkpr. 

(2) The Varna-samamnaya, which has been suggested in 1, 33 and given in details 
in the following sutras, has got similarity with that which has been provided in the eighth 
chapter. But the disagreement between them is not inconsiderable. The eighth chapter 
introduces not only those matters, that have been supplied by the first, but also presents 
many repetitions and unhomogenous phenomena that do not retain congruity with 
what we find in the first. Further the eighth chapter possesses many ilokas whose style 
does not agree with that of the sutras of this work. But all these incongruities may 
be easily attributed to a later insertion of the chapter. 

(3) The sutras VIII, 45-46 suggest that the sounds l,lh jihvSmuHya, upadhmBntyo 
and the nSsikyas do not occur in the respective Samhiti according to the Mfidbyamdina 
school. Now the author seems to agree partly with this, as he admits that the sounds /, 

can appear only according to some, he being obviously not in favour of their acceptance 
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(IV, 143). But so far as the rejection of the sounds jihvamuliya and the upadhmariiya 
he cannot agree with the Madhyamdinas, who in this matter have given support to the 
view of Sakatayana as against Sakalya. So Weber believes that it was the Madhyamdinas, 
who introduced this sutra into the body of the text, which originally lacked it and it 
was so done with a view to making the work the Vaj. pr. suitable to their school. Weber 
further believes that if the author actually composed this sutra, he would not have 
pushed it to a dark corner of the last chapter but contrarily would have thrown a flood 
of light upon it. He draws our attention to another phenomenon also. The mention of 
the Madhyamdina school in the sutra, according to his belief, is not in conformity with 
the practice of the author. Whenever he has referred to the view of a different authority 
or a school he has ascribed the same to the indefinite expression ‘ eke ’—which might 
represent both the school and the personality. Only in rare cases the authorities like 
Sakalya, Sakatayana, Gargya, Jatukarnya.etc. have been mentioned by their names. 
So the author did not mention the Madhyamdina school by its name, consequently the 
sutra, which embodied it, could not descend from the pen of the author. 

Now the above facts convince Weber that both the seventh and the eighth chapters 
are later interpolations. It is to be noted that this view of Weber has not been contra¬ 
dicted by any body. Burnell has supported this as it agrees with his general proposition 
that the Pratisakhyas as a class are the products of gradual development and not the results 
of instantaneous composition. So with regard to th e Vaj. pr. he states : “Prof. Weber 
considers that chapters VII and VIII are accretions to the original text; they are obviously 
intended to make the text of more general application. The Prati£akbya appears to 
have originally been intended for the Kanva recension of the White Yajurveda, but now 
includes references to the Madhyamdina recension also.” (The Aindra school of Sanskrit 
Grammarians, p. 86). 

The arguments of Weber need scrutiny and further investigations. It may be that 
some of the sutras of the respective chapters (i. e. VII and VIII) might be interpolations 
and not all the sutras. The future investigations alone might throw light upon the problem. 
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VAJASANEYI PRATISAKHYA 

Translated by 

S. N. GHOSAL 


CHAPTER I 

1. Svarasamskarayo-Schandasi niyamah. 

Trans : The accent and the phonetic modifications, which we are going to treat here, 
are based upon the Chandas. 

Note :—Samskara means the arrangement of separate words in the form of the 
Samhita. Such words stand individually in the padapatha and retain their original accent. 
In the Samhita the original accent undergoes transformation. 

2. laukikdnamarthapurvakatvat. 

Trans : But there is restriction with regard to the application of the Chandas, 
because the words, pronounced by the people in normal life, are uttered with some purpose 
in view (while the daily study of the Chandas is made with a view to acquiring the 
spiritual elevation). 

3. na samatvat. 

Trans: But this restriction with regard to the application of the Chandas is not 
proper, because the Vedic words are exactly like those, which one pronounces in the 
ordinary life. 

4. syadvamnayadharmitvacchandasi niyamah. 

Weber reads : 

syad, dmnayadharmitvacchandasi niyamah. 

Trans: Of course this restriction with regard to the application of the Chandas 
should occur, because it maintains the features of the holy tradition (i.e, Chandas retains 
the characteristics of the Veda, which is to be recited daily). 

Note: The commentary of Uvata takes sySt not as a separate sentence, as Weber 
has done, but construes it with the following. So according to the commentary the word 
syat should stand as having niyamah as its subject. 

5. yattanna. 

Trans : If you do not know what the nature of sound is (you can know it from what 
I state in the Prati$3khya). 

6. vdyuh khat. 

Trans : Breath comes from the space. 

Note: Weber translates kha as glottis. He states : “Ich ziehe vor das Wort k ha 
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hier im Sinnc von kanthasya kba zu fassen.” 

Trans : I prefer to assume the word kha as kanthasya kha. 

7. Sabdastat. 

Trans : That is transformed into sound. 

8. sahkaropahitah. 

Weber reads: sankaropa 

Trans : If it be attended with the friction (of the vocal organs). 

Note : Weber believes that the sutra is ungrammatical; so he states : “Diese 
Regel ist, ebsnso wie die folgenden bis 24, merkwurdig elliptisch, und eigentlich ganz 
ungrammatisch abgefasst, vgl. 114.” 

Trans : This sutra, as also the following upto 24, are evidently elliptical and, in 
fact, absolutely ungrammatical, cf. 114. 

9. sa sahghdtadin vak. 

Trans: It is transformed into voice when it appears in human beings through 
concentration (pressore) and others. 

Note : cf. Taitt. XXII. 3. 

varnaprktah sabdo vaca utpattih j 

Rk Pr. Pat. XIII, 5 (4 7) vayuh pranah / prayokturihaguna-samnipate varmbhavan gunavise- 
sayogatjekah srutih karmanapnoti vahvih. / 

Trans : As a consequence of the influence of the desire of the speaker upon the 
relevant factors, one obtains a breath, which develops into sounds i. e. expressions of 
various natures, through multifarious combinations of different factors. 

10. trini sthanani. 

Trans : There are three places of the breath (which produces sounds). 

11. dve karane. 

Trans : There are two ways (contraction and opening). 

Note : cf. the Rk Pr. Pat. XIII. 

vayuh pranah kosthamanupradanam 
kanthasya khe vivrle samvrte va / 
apadyale svasatant nodatam va 
vaktrihayamubhayam vantarobhau / 

Trans ; As a result of the contraction of the fissure of the throat or its opening, as 
the speaker desires, the breath within the body becomes transformed into the loud noise 
(as of the tenues) or the clear sound (as of the vowels and sonants) or a mean between 
the two (as of the sonant-aspirates and h). 

12. sarirat. 

Trans : And inded as itTises from the body. 

13. sariram. 

Trans : It obtains a (special) body (in the form of a sound). 

14. sarire. Weber reads Sartre. 

Trans : Specially by the way that it gets contact with a (fixed) part of the body 
(organ). 
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15. tesa samuhat sa udayd-straikalyam. 

Trans: Rising from the totality of these factors it serves the purpose of all that 
which fills the three periods (i.e. the present, past and the future). 

16. ohkarah svadhyayddau . Weber omkarah . 

Trans : The word om is always to be pronounced at the beginning of the study of a 
chapter of the Veda. 

17. ohkardthakarau . 

Trans : The word om and the word atha serve the same purpose. 

18. ohkdram vedesu . 

Trans : The word om is to be employed while studying the Veda. 

19. athakaram bhasyesu . 

Trans : The word atha is to be pronounced while reading the exegetical works. 

Note : Weber’s translation deserves consideration, which reads : “das Wort atha 
bei der bhasa angehorigem Werken.” 

Trans : The word atha is to be applied with regard to the works, belonging to the 
bhasa It refers possibly to works, which are written in the Classical Sanskrit. Bhasa 
subsequently meant the spoken tongue particularly the correct interpretation. 

20. prayatah . 

Trans : One (who would read the Veda,) must be pure. 

21. sucau 

Trans : One must study the Veda in a pure place. 

22. is tarn. 

Trans : He should place himself in a convenient seat. 

23. rtum prdpya. 

Trans : One should read in a proper time (i.e. the season Hemanta). 

24. yojananna par am. 

Trans: One should not proceed more than the distance of a yojana (while reciting 
the Veda). 

25. bhojanam madhura snigdham 

Trans : He should take a sweet and oily food. 

2 6 varnadosa vikardrtham . 

Trans : For the avoidance of inaccuracy in the pronunciation of individual sounds. 

27. tihkrttaddhitacatustayasamasah sabdamayam . 

Trans : Verbs, the words formed by the employ of the primary and the secondary 
suffixes, and the four kinds of compounds have got sounds as their constituents. 

28. tarn vdcamonkdram prcchamah . 

Trans : We enquire to om about the treasure of speech (at the beginning of the 
Vedic recital). 

29. atha siksa-vihitah. 

Trans : Now, follow the subject-matters, which are treated in the &iksSs. 

Note : According to Weber the term Siksa does not mean any fixed text but the 
tradition, which has come down orally. 
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30. savanakramenorah'kanthabhrumadhyani. 

Trans : The three places of the vocal breath, (which are mentioned in the sutra 
10) are the breast, the throat and the centre of the brows in due order of the three daily 
sacrifices. 

Note: Weber informs us that the recitation of the mantras is different in tho 
three savanas. It is done in a low tone in the morning when the tone is retained within 
the breast; in the noon it is louder with milder exertion of the throat; but in the 
evening it is done extremely aloud, when the vibration is retained within the forehead. 
Vide Katyayana^rautasutra III, 1, 3-5 ; IX, 6, 16 ff. 

31. ayamamardavabhighatah. 

Trans: The (temporary) retention, the mild exertion and the jerk of the tone are 
the three modifications, which occur in these places during the pronunciation of the 
sounds in the three daily sacrifices respectively. 

Note : By modification of the voice the commentator understands the rise, fall 
and drawling of the vocal organ or the tone itself corresponding to the three accents. 
Weber is reluctant to accept this view. As he opines, there is nothing about the rise 
and fall of the accent here, but only the modulation of the voice ; the direct evidence 
comes from the Tain. Pr. XXII 1-3, 9-11 : sabdah prakrtih sarvavarnanam, tasya 
rupanyatve varnanyatvam, tatra sabdadravyanyudaharisyamahjayamo darunyamanuta 
khasyetyuccaihkarani sabdasya, anvavasargo mardavamuruta khasyeti nicaihkarani/mandra - 
madhyamatarani slhanani bhavanli / 

Trans : The tone is the basis of all the vocal sounds : when the form of the former 
changes, so does change the form of the latter. The (temporary) suspension, harshness and 
slenderness (i.e. contraction of the glottis) make the tone high, while the effusion, softness 
and breadth (i.e. opening) of the glottis make it deep ; soft tone, half-loud tone and the 
loud tone are the three places (manners) of the vocal breath. Later similar seven sthanas 
have been enumerated, among which of course the three, stated just now, are also found : 
"atha varnavisesotpattih anupradanat sa sargat sthanat karanavinyayatjjayate vat navaisesyam 
parimanacca pancamat/iti hi varnaprktasabdo vaca utpattihjsapta vacah sthanani bhavanli, 
upamsudhvana (dhvani) nimadopalabdhimanmandramadhyamatdrdni / karanavadasabdamana- 
hprayoga upamsu, aksaravyanjananamanupalabdhirdhvana (dhvanih), upalabdhirnirmadah 
sasabdamupalabdhimat, urasi mandram kanthe madhyamam sirasi taram” /. Taitt. Pr. XX11I, 
1,4-12. Now the orgin of the different vocal sounds : through explosion (of breath), 
mixing, through the mouth places (i.e. organs) and the method of formation there 
develops the difference in sound, fifthly also through the time measure ; the tone, which 
is mixed with sound in this way, is the origin of the voice. The voice has seven places : 
toneless, sonorous, perceptible, understandable, low half-aloud, loud : toneless is one, 
which passess within the mind, which is soundless but is an expression indicating the 
mode of formation ; sonorous is one, when one cannot distinguish between syllables 
and consonants; clear, when such is the case ; understandable, when one hears the 
sounds; low, when the tone is in the breast; half-aloud, when it is in the throat ; 
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loud, when it sounds in the vault of the head. The last three places are mentioned in 
our sutra. 

32. uccanicavisesah . 

Trans : Indeed here is the distinction according to the rise and fall of the tone. 

Note: Weber does not agree with the commentator ; according to the latter the 
sutra refers to the svarita accent, which is in fact the combination of the rise and fall 
of the tone. 

33. athakhyah samamnayadhikah pragriphitat. 

Trans : Now follow the names, which extend beyond those, that are already 
counted and which are before the riphita. (160). 

Note: Here the expression samamnaya suggests an enumeration of the samjha ; 
but that such an enumeration is not exactly that, which is made in VIII, 1 ff, will be 
known in due course. Such akhyas, which can be supposed from the samamnaya but 
have not actually been mentioned, stand as svara, sparsa, antahsthah, usman, visarjaniya, 
nasikya and some more. 

34. upadista varanah. 

Trans : Such sounds are called the varanas, which have been enumerated in the 
samamnaya. 

35. antyddvarnat piirva upadhd. 

Trans : The term upadha indicates the sound, which precedes the last one. 

36. nirdesa itind. 

Trans : The mention of sounds is to be made by annexing iti to them. 

37. karena ca. 

Trans : Also by adding the term kara. 

38. avyavahitena vyanjanasya. 

Trans: The mention of the consonants is made ;with the utterance of the same 
(i.e. the term kara), only the latter is preceded by the vowel a. 

39. ra ephena. 

Trans : The sound r is pronounced by adding epha to itself (i.e. to r). 

40. svarairapi. 

Trans: There is mentioning of consonants also by vowels, which are tagged to 
the former. 

Note : Weber transposes the sutras 39 and 40. 

41. nanus vdrayama visarjaniya] ih vamuliyopadhmdniydh. 

Trans : The anusvara, yama, visarjaniya jihvamuliya and the upadhmaniya are not 
to be pronounced by the annexation of the term kara (or any other)to them (but are to be 
mentioned by their own names). 

42. dantasya murdhanyapattiranatih . 

Trans : The transformation of a dental sound to a cerebral one is known as nati. 

43. samcinasthanakarandsyaprayatnah sa vat nah . 

Trans : An alphabet is called a savarna, which possesses the same place, the same 
mode of articulation and the same mouth movement in common with another. 
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Note : cf. the second Vdrttika to Panini 1.1.9. 

44. simadito'stau svaranam. 

Trans : The eight vowels (i.e. a, S, i, i, u, u, r, r,), which stand at the beginning 
(of the varnasamamnaya) are known as sim technically. 

Note: In the later varna-samamnaya VIII. 1 the trimatras are also enumerated : 
Here Uvata says : iha tu tesam grahanam na bhavati prayojanabhavat trimatran svayameva 
vaksyati (namely in II. 50-53). savarnadirghatvam ca samjriakarane prayojanam , na ca 
savarnadirghatvamuktanam plutanam sambhavati / atah plutah na grhyante / The pluta 
vowels, which are cursonly mentioned (II 50-53 and VIII 46) do not show the lengthening 
of two of their kinds ; so they should not be mentioned here or counted among the sim. 
Hence the latter includes vowels only, which can manifest a vocalic combination i.e. 
lengthening (IV. 50). This varnasamamnaya, which remained before our author, is 
different from that, which lay before the author of VIII. 46. The varna-samamnaya 
here (44,45) agrees with that of the Rk Pratisakhya, which considers the vowel j as one 
among the simple vowels and diphthongs, since as a vowel it can stand only in the interior 
(comp. 87, 69, IV, 110, 57a). 

Weber points out that sim comes from sima, which develops from the word sama. 
The etymology appears doubtful from the standpoint of meaning. 

45. sandhyaksaram par am. 

Trans : The rest are called the diphthongs (i.e. e, ai, o, au). 

Note: The name does not occur in the varnasamamnaya, which is assumed in 
the sutra 33 ; otherwise this would not have been stated here. The varnasamamnaya 
VIII, 8 possesses this, which is a further evidence of its absence in 33. 

46. akanthyo bhauh 

Trans: Every vowel, which is not kanthya, is called bhavin (i. e. all the vowels 
barring the kanthya i.e. a and i are known as bhavin). 

Note: The commentator Uvata recognises both the sounds | and 1 as bhSvin : 
but Ananta-bhatta omits them. Weber considers bhavin to be identical with the term 
narain, which other Pratisakhyas have done i.e. yo bhavayati i.e. namayati who causes 
(i.e. calls forth) bhava i.e. nati. 

47. vyanjanam kadi. 

Trans : Those, of which ka stands at the beginning, are known as consonants. 

Note : Since it stands in the sam5mn5ya VIII. 14 it does not occur in the 
samamnaya, mentioned in the sutra 33. 

48. anantard samyagaoh. 

Trans: When a consonant comes immediately after another the combination is 
known as samyoga. 

49. sparsesveva samkhya. 

• Trans : Enumeration takes place only with regard to the sparlas. 

50. dvau dvau prathamau jit. 
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Trans : The first two sparlas of each varga are known as jit (i.e. k, kh, c, eh, t, th, 
t, th, p, ph). 

51. usmanasca hivarjam 

Trans : The sibilants barring h are also known as jit. 

Note : The commentator has forgotten to mention that the vowel i of hi is silent. 
Here the sibilants and h come under usman. The Paniniyasiksa gives a different order, 
according to which the sound o from ah, hitaus between two vowels and rare also 
included within the term usman. H is omitted there, so also visarga, if not reduced to o. 
The verse reads : 

obhavasca vivrttisca sasasd repha eva ca / 
jih vamulamupadhma ca gatir astavidhosmanah / 

The Rk Prdtisdkhya (1,12) knows 8 kinds of usman, since it reckons anusvara, visarga, 
h, along with i, s, s, hk and hp as such. 

52. mucca. 

Trans : Besides, these are known also as mud (i.e. the three sibilants also bear the 
technical name mud). 

53. dhi sesah. 

Trans : The rest (i.e. the remaining 20 consonants, namely the last three of each 
varga, y, r, 1, v and h) are known as dhi. 

54. dvitiyacaturthah sosmcinah. 

Trans : The second and the fourth consonants (of a varga i. e. aspirates) are called 
sosman. 

Note: The Rk'Prdtisakhya knows the terms sosmon (1,13), so also the Ath.pr. 
(I. 11.94). 

55. amatrasvaro hrasvah. 

Trans : A vowel, which has the measure of the vowel a, is known as short. 

Note: For the rules 55-59 compare the Ath.Pr. I, 51-54, 49-62 “hrasvam laghva- 
samyogelgurvanyat/anunasikam cajpadante cajekamdtro hrasvah Ivy anjanani cafdvimatro 
dirghahlirimatrah plutah / Trans : A short vowel is light if not combined with another. 
The rest is heavy (long). So also are the anunasika and one at the end of the pada. A 
light sound is constituted of one m&trS. So are the consonants. A long sound is 
comprised of two m5tr5s. The pluta contains three matrSs. 

56. matra ca. 

Trans : It goes also as m5trfi. 

Note : About the time of the matrS the Paniniya-siksa in the Rk recension v.49 
makes the comparison with the voice of the animals : 
cSsastu vadate mairdm dvintdirani tveva vayasah / 
sikhi rauti trimdtram tu nakulastvardhamatrakam // 

The verse is quoted from the concluding portion of. the Patala XIII of the Rk Pr, where 
it occurs as : 
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c&sastu vadate mStrdm dve matre vSyaso’ vravlt / 
iikhi trimatro vijneya esa matra-parigrahah // 

57. dvistavan dtrghah. 

Trans: When a sound requires double the time (for being pronounced) it is 
known as long. 

58. plutastrih 

Trans : When a sound requires three times the time (for being pronounced) it is 
known as pluta. 

59. vyanjanamardhama tra. 

Trans : A consonant goes for half a mStri (e.g. the consonant n in prSfi and pratyan 
seems to have the value of half matra). 

60. tadardhamanu. 

Trans: The half-matra of the half-matri (i.e. of a consonant) is called anu. 
(cf IV. 146). 

61. paramanvardhamatra. 

Trans : The half of an anu-matra is known as paramanu (i.e. one-eighth matrS). 
Note: It does not appear in the text. It corresponds to the time-measure of 
dhruvam of the Rk.Pr. according to Weber. 

62. sthane. 

Trans : The following refers to the place, where the sounds are pronounced. 

63. hrasvagrahane dirghaplutau pratiyat. 

Trans: When one mentions a short vowel the long and the extended ones of the 
same are also to understood. 

64. prathamagrahane vargam. 

Trans: When one mentions the first consonant one should understand all the 
consonants of the varga. 

65. rhkaujihvamule. 

Weber rskkau jihvamule. 

Trans: The vowel r hk (the jihvamuliya) and the gutturals have their place at 
the root of the tongue. 

Note : The Rk. Pr. include here also the vowel J. But the Panirilyaiiksa omits the 
sounds r and 1. So it suggests : 
jihvamule tu kuh proktah 

Trans: Here ku represents both the gutturals and the jihvSmuliya. 

66. icaseyastalau. 

Trans : The vowel i, the palatals, f,e and y are pronounced in the palate. 

Note : The Rk.Pr. includes also the vowel ai here (Pat.1.19) so also the bihkhySyana 
Srantawtra 1,2,5 : the SiksI omits the vowel e, as it states icuyaia stalavyah. 

67. sataumurdhani. 

Trans: S and the linguals are pronounced in the roof of the palate. 

Note : Rk. Pr. agrees here but the SiksS suggests : syu murdhanya rturasdh. 
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68. ro dantamule. 

Trans : R is to be pronounced at the root of the teeth. 

Note : Weber translates : “r an der Zungenwurzel” : 

Trans : R is to be pronounced at the root of the tongue. We do not understand why 
danta should be translated as tongue (Zunge). It might be an oversight of Weber. So also 
the Ath Pr. 1.27 : rephasya dantamulani. 

69. llasita dante. 

Trans: 1,1,s, and the dental consonants (i.e. stops) are to be pronounced in the teeth. 

Note : According to the Rk Pr. Pat 1,19,20 these are to be pronounced at the root of 
the teeth (dentamuie) excluding 1, which is considered as jihvamuliya. But the Silcsa agrees 
with the present Pratisakhya, as it states : 
dantya [tulasah smrtah. 

70. uvopopadhma osthe. 

Weber reads uvospapa osthe. 

Trans : u, v, o, the labial consonants and the upadhmaniya are to be pronounced 
at the lips. 

Note : The Rlc Pr. also adds along with it the vowel au. So also the &dmkhyayana 
Srautasutra 1.25. The Siksa (24) includes only the vowel u and the labials osthajavupu 
within this class. For o and au it suggests kanthosthajau (cf 73) and for v it says dantosthyo 
vah smrto vudhaih (cf 84). 

71. ahavisarjaniyah kanthe. 

Trans : The sounds a, h and the visarjaniya are to be pronounced at the throat. 
Note: So indeed in the Rk Pr. (Pat 1.18). There is agreement of the £iksa also, 
which states kanthyavahau (24). 

72. savarnavacca. 

Trans: Here the vowel a is to be treated as of being similar to a (though the 
vowel a is samvrta, while a is vivrta). 

Note: The distinction between samvrta a (covered) and vivrta a (open) does not 
seem to have appeared in the Rk Pr. But the Ath. Pr. recognises it (1,35) so does Panini 
(V1II.4.68) cf. the commentary there and also at the sutra 1.1.9. Here Weber suggests 
that the short a developed a covered heavy pronunciation at the time of the composition 
of these three works and it explains its easy transformation into e and o in Pali. But 
the transformation of a into a did not become effective so completely at the time of the 
Vaj. Pr. as at the time of Panini, so much so that the former considers a as the norm of 
the vowel, while the latter u. 

73. iiikctraukaravoh kanthyd purva matrd talvosthayoruttara. 

Trans : Of ai and au the first m5tr5 is to be pronounced in the throat but the 
second in the palate (in the case of ai) and the lips (in the case of au). 
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Note : The following statement of the Rk Pr. is to be observed : 
sandhyani sandhyaksaranyahureke 
dvisthanataitesu tathobhayesu // 
sandhes vakaro’rdh vamikara uttar am 
yujerukara iti sakatayanah / 
matrasamsargddavare ’ prthaksruti 
hrasvanusvdravyatisangavat pare / Pat. XIII 15-16 


The above verses suggest that the diphthongs are the products of the combinations of 
two sounds, which are pronounced from two different organs of the mouth. According to 
Sakatayana in the case of e, ai the first half is constituted of a and the second of i, while 
in the case o, au the first half is constituted of a and the second of u. But others 
consider that such distinctions between two separate vowels becoming diphthongs 
cannot be made. 

74. yamdnusvaranasikyanam rtdsike . 

Trans : The nose is the organ of pronunciation of the yamas, the anusvara and the 
nasikya. 

Note : The Rk Pr. suggests it by stating 
ndsikyan nasikyayamanusvaran 
iti sthdndnyatra yamopadesah / Pat. 1.20 

75. mukhanasikakarano'nunasikah . 

Trans : A sound (i.e. a vowel or a semivowel except r) is anunasika, when it is 
pronounced simultaneously from the mouth and the nose. 

Note : The Ath. Pr. 1.26 states : 

anundsikdnam mukhahdsikam. 

76. dantya jihvagrakaramh . 

Trans : The dentals are to be pronounced with the tip of the tongue. 

Note: cf. the Ath Pr. 1.23 

dantyanam jihvagram prastirnam. 

77. rasca. 

Trans : So also r. 

78. murdhanyah prativestyagram. 

Trans : The cerebrals are to be pronounced by turning the tip of the tongue. 

Note: Weber's translation seems to be a bit round about. He translates • “die 
Lmgualen durch Bedeckung der Zwingenspitze (indem man dieselbe an das Gaumendach 
so ansebhesst, dass sie durch dieses bedeckt wird)’\ 


Tram: The linguals are to be pronounced through the covering of the tip of the 

tongue (now one attachee the same to the roof of the palate in auch a manner that it 
becomes covered with it). 

79. talusthana madhyena. 


Trans: 
Note: 


The palatals are to be pronounced with the middle of the tongue, 
cf. the Ath Pr. L20 tdlavyanSm madhyajihvam. 



37 


80. samanasthanakarana nclsikausthyah. 

Trans: The nasikya and labials have got the same organ as the place as well as 
the means of pronunciation. 

Note : The word nSsikya has become a source of confusion to scholars. Here 
Weber has elaborately discussed about its actual significance and its distinction from 
the yama. We cite him for a clear understanding of his view point: “Was unter 
nasikya hier wie 74 zu verstehen sei, wenn nicht wie Roth zur Lit. pag. 68 und Regnier 
a. a. O Fexr. pag. 213 wollen, die Nasale der fiinf varga, ist zunaechst ziemlich 
rathselhaft, Mit der ‘hum’ der Schol. hier und des Textes selbst in VIII, 28 scheint 
wenig anzufangen. Der Name nSsikya kommt in Verlauf des Vaj. Pr. nur noch einmal 
(VIII, 45) vor : dasselbe handelt sonst nur von den fiinf Nasalen, dem anusvara (d.i* vor 
sibilanten und r) und den anunasika d.i. nasalischen Vokalen oder Halbvokalen, so wie 
den yama (iiber diese so gleich). Gegen jene Auffassung Roth’s und Regnier’s spricht 
indes, dass die fiinf Nasale sonst stets durch uttama paiicama bezeichnet sind, so wie 
Ferner, dass an jener Stelle des achten Buches (VIII, 45) unter Nasikya jedenfalls ein 
ganz besonderer Laut zu verstehen ist. Letztere Stelle konnte nun zwar freilich, da 
der achte Adhyaya entschieden eine spaetere zuthat ist, ebenso wenig wie VIII, 28 fur 
unsere Stellen im ersten Adhyaya beweiskraftig sein : da jedoch auch das Rk Pr . s, 
Miiller i. 49 mit Nasikya einen besonderen Laut, nicht die fiinf Nasale bezeichnet 
(Miiller scheint am a. a. O darin den durch das zeichen* bezeichneten Laut zu erke- 
nnen ?) so ist diese Auffassung entschieden vorzuziehen. Die Berliner Handschrift 
(Chambers 714) des Kommentars zu Rk Pr. 1,49 erklaert iibrigens das Wort in derse- 
lben Weise, wie unser Text in VIII,45 naemlich durch ‘hum’ iti nasikya: eine 
zweite Hand hat hum angestrichen und darunter die Worte nanananamah anunasikyah 
gefiigt. Wir miissen also diesem hum etwas naher zu Leibe gehen. Die Bildung 
dieses Lautes ist ganz identisch mit der von kum kh m gum ghum iti yamah (VIII,29) : 
von diesen yama aber wissen wir, dass sie nicht durch u von ihrem spar£a (prakrti) 
getrennt sind, sondern unmittelbar mit ihm ausgesprochen werden : das u konnte also 
wohl hier nur zur Bezeichnung des dumpfen Aussprache dienen ? oder sollte es, und 
diese Vermuthung gibt mir Chambers 714 an die Hand, durch einem graphischen Irrtum 
aus einem untergesetzten n entstanden sein ? So ist naemlich daselbst, zu Rk Pr. 1.49, 
zweimal aus 9 kum khum gum ghum ityadayo yamah von zeiter Hand mit Ausstreichung 
des anusvara Punktes und Verwandlung des u-striches in einem n-strich unter Beise- 
tzung des betreffenden Punktes kna khna, gna ghna gemacht worden. Dies scheint 
in der that die einzig mSgliche Art, die wirkliche Aussprache der betreffender yama 
graphisch wenigstens annaehernd richtig wiederzugeben. Nach dieser Analogic hatten 
wir nun also auch fur hum ein hna zu substituieren, und der Nasikya waere weitcr 
nichts als eine nasalische Brechung des h vor folgendem Nasal, entsprechend der 
Brechung der sparia in ihre yama. 

Diese Auffassung, zu der ich bereits durch jene Correktur von zweiter Hand in 
Chambers 714gefuhrt wordern war, erhielt unmittelbar darauf ihre directe Bestatigung 
durch eine Stelle des Ath. Pr, 1,99, 10q, welche keinen Zweifel librig laesst : samanapade ’ 



nuttamat spariad uttame yamairyathasankhyam hakdran ndsikyena / Wenn in demselben 
Worte auf cincn sparsa, die Nasale ausgenommen, ein Nasal folgt, so werden die 
Beiden durch die betreffenden yama geschieden ; folgt der Nasal auf ein h, durch die 
Nasikya. Zbenso heisst es auch in Taitt . Pr. 11,9 sparsad anuttamad uttamaparad 
anupurvyam ndsikyah tan yamdn eke, hakdran nnmaparan ndsikyam / nach einem nicht 
nasalischer spar£a dem ein nasalicher folgt, werden die Reihe nach die Nasikya 
eingefuhrt. Einige nennen dieselben yama, und nasikya nur den nach h vor n, n, m 
einzufugenden Laut. 

Das den Madhyandina dieser Nasikya fehlt, lernen wir aud dem Nachtrag zum 
Vaj, Pr. (in VIII,45): aber auch der Verfasser des Vaj. Pr. selbst scheint sich IV,161 
gegen die Anwendung desselben auszusprechen ? oder ist es nur die Brechung der 
andera Sibilanten (ansser h) die er daselbst tadelt, Es ware wenigsten sonst auffalig 
genug, dass er den nasikya hier wie zu 74 als ganz regelmassig behandelt,—Was 

nun iibrigen unsere Regel (80) hier selbst betrifft, so weiss ich fiir die drain vorliegende 

Gleichsetzung des Nasikya mit den Labialen keine recht geniigende Erklarung: das 
sthanam beider ist ja doch entschieden getrennt, wie der schol auch direct anfiihrt : 
es kann also von einem samanam sthanam eigentlich gar keine Rede sein ! der Sinn 
dahin zu gehen, dass bel den Labialen ausser Lippe auch die Nase, bei dem Nasikya 
dagegen ausser der Nase anch die Lippen betheiligst sein ?—Das Ath. Pr. 1,24 giebt 
die unterlippe als hauptsachlich bei der Bildung der Labialen beiteiligt an osthyan - 
amadharostham" 

Trans : It is obscure as to what to be understood is by the term Nasikya 

here as also in the sutra 74 if not the nasals of the five Vargas as mentioned by Roth 

at Lit. p.68 and Regnier at a. a. O Febr. p.213, Little seems to be conveyed by the 
term hum, which appears here in the commentary and also in the text itself of 
VIIL28. In the entire course of the Vaj.Pr. the name nasikya appears only for once 
(Vill 45): it treats only of the five nasals, the anusvara (i.e/i before sibilants and r) 
and the anunasika i.e. nasal vowels or half-vowels so also the yama (quite unambi¬ 
guously). Against the assumption of Roth and Regnier it may be stated that the 
five nasals are so frequently expressed by the terms uttama, pancama that in the 
passages of the 8th Book (VI 11.45) the word nasikya conveys asolutely a different meaning. 
Since the eighth adhyaya is a later addition the latter passage (i.e. ViII.45) as also VIII. 28 
can never be evidences for support of our passages of the first adhyaya : sincer the 
Rk. Pr. (see Miiller 1.49) understands by the term nasikya a special sound and not 
the five nasals so this view is to be decisively preferred (Miiller seems to understand 
by it a sound marked by the anunasika i.e. ) The Berlin manuscript (Chambers 714) 
of the commentary of the Rk Pr. 1.49, however, explains the word in the same way 
as our text in VIII.45 namely hum iti ndsikyah. A second hand has struck off the 
word hum and has added below the expression haHananamah anundsikycih . We should 
now follow the word a bit more closely. The formation of this sound is quite 
identical with that of kum 9 khum , gum, ghum iti yamah (VIII. 29). About these 
yamas we know that they are never separated from their spares (prakfti) due to their 
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connection by the vowel u but are immediately pronounced with it: the vowel u 
could also be used here for the pronunciation of the dull sound or as the suggestion 
comes to me from Chambers 714 it should have sprung due to a graphic error from an 
underlined h. In the same very place of the Rk Pr. 1.49 twice kum khum gum ghum 
ityadayah yamah has been revised into kna, khna, gha, ghna etc by a second hand with 
the removal of the anusvara point and the change of the u-mark into a n-mark with 
the attribution of the relevant point. In fact this seems to be the only method of 
representing the real pronunciation of the relevant yama graphically or at least approxi¬ 
mately. By this analogy we are to substitute hum by hna and this nasikya was nothing 
other than the nasal breaking of h before the following nasal corresponding to the 
breaking of the sparsa in their yama. This conception, to which I was led by a 
correction of the second hand of Chambers 714, finds immediate support from a 
statement of the Ath . Pr . 1.99.100, which leaves not a bit of doubt: samanapadenuftamat 
sparsad uttame yamair yathdsankhyam/hakciran nasikyena I “if in the same word a nasal 
follows a sparsa barring the nasals, both of them are separated by the relevant yama ; 
if a nasal follows h they are separated by the nasikya’'. The same view has been 
expressed by the Taitt. Pr. II.9 sparsad anuttamad uttanwpadad anupiirvyan nasikyah / 
tan yaman eke, hakaran nanamaparan ndsikyam / “after a nonnasal sparsa, followed by 
a nasal the nasikya is inserted according to the series. Some call it yama, but nasikya 
only when it comes after h but before n, n or m". 

That this nasikya is wanting in the Madhyamdina school we come to learn from a 
supplement of the Vdj. Pr. (in VIII.45) ; but does the author of the Vaj.Pr . seem 
to speak against the application of the same in IV. 161 ? or is it only the breaking 
of other sibilants (except h) which he blames there. At least it would appear quite 
strange that he uses the word masikya in the correct sense here as also in 74. 

So far as it concerns our rule here (80) I do not find any justifiable explanation 
of equalising the nasikya with labials. The sthanam of both is decidedly different asthe 
commentator directly shows: so there cannot be properly any talk of 'samanasthanam'. 
The sense seems to be that in the pronunciation of the labials besides the lips the 
nose too has been helpful as in the case of the nasikya besides the nose the lips too have 
contributed a share. The Ath . Pr . I 24 attributes to the lower lip the chief share so far as 
the pronunciation of the labials is concerned : osthySnamadharausthyam . 

81. vo qantagraih. 

Trans : Va is produced with the tips of the teeth. 

82 nasikamulena yamah . 

Trans : The yamas are produced by the root of the nose. 

Note : The word yama has been a source of great confusion to the scholars. 
As this preceding discussion shows, Weber understands by this a nasal sound that 
appears after the first four sounds of the varga but before a nasal sound. According to 
this view there can be 20 yamas before twenty sounds of the vargas. But statements 
like catvarasca yamah smrtah etc. which restrict the number of yamas to four, seem to 



40 


contradict the above view. The anamoly, may, however, be removed by taking into consi¬ 
deration the fact that in each varga there are four sounds only, which are entitled to 
possess the yama and these are referred to. The word nSsikya, with which the 
term yama is very often confused, indicates the nasal sound that appears after 
h but before another nasal, as it follows from the previous discussions of Weber. 
As the latter has given a valuable disscussion here we intend to quote a certain 
portion from the same : “Der schol spricht hier wie zu 74 nur von vier yama ebenso 
die liksa (4) catvarasca yamah smrtah : auch VIII.29 sind ausdriicklich nur vier yama 
und zwar bios die gutturalen Reihe aufgefuhrt. In seinen eignen Beispielen indess 
hier, wie zu 103. IV. III. 163-161 fiibrt der Schol auch andere, nicht blose gutturale 
yama. Die Regal ferner unsers Textes selbst iiber die Bildung der yama (IV. 160-161) 
lasst keinen Zweifel dartiber, dass wir jedem der 20 nicht nasalischen zwillingslaut, 
zuzuschreiben haben, vgl Rk Pr. Muller 1.49 und Ath. Pr. 1.92 Taitt. Pr. II.9. (s. oben 
pag. 123). Wie ist nun dieser Widerspruch zu Risen. Wohl dahin, dass wenn man 
damit nur den nasalischen Laut bezeichet der einem jeden der vier ersten sparsa 
eines varga vor einem Nasal anschmiegt ohne dabei auf die Verschiedenheiten der 
varga selbst Riicksicht zu nebmen. Es gabe zwei yama fur die Tenues, zwei fur 
die Sonantes. Der gutturale varga ware dann in VIII.29 nur exempli caussa gewahlt? 
Muller 1.905 Nach den angefiihrten Stellen dar Ath Pr. and Taitt. Pr. ubrigens wird der 
nasalische Laut nicht dem sparla vergoschoben (Muller pag. CXXIII) sondern dem 
nasal, also zwischen sparsa und Nasal eingefiigt.” 

Trans: The commentary speaks here as in 74 only of 4 yamas, so does the 
&iksa (4) catvarasca yamah smrtah : also in V1II.29 expressly 4 yamas have been 
mentioned and those of the guttural series have been mentioned. In its own examples 
here as also in 103. IV.III. 160-161 the commentary mentions also others - and not 
merely the guttural yamas. Besides even the rule of our text on the formation of 
the yama does not leave any doubt that to each of the 20 non-nasal sparsas before 
a break in a yama - i.e. a twin nasal sound has been ascribed, cf Rk Pr. Muller 1.49, 
and Ath. Pr. 1.99, Taitt. Pr. II. 9 (see above at the page 123). How to solve this contradic- 
ation ? It happens that when one speaks of four yamas one indicates surely the 
nasal sound that clings to each of the first four sparsas of a varga before a nasal 
without taking into consideration the different classes of the varga. There were two 
yamas of the surds and two for the sonants. The guttural varga is casually cited by 
way of illustration in VIII.29. See about the topic in Muller 1,405.—According to 
the passages of the Ath.Pr. and Taitt. Pr. the nasal sound does not throw off the sparsa 
(Muller page CXXIII) and occupy its place but is put between the sparia and the nasal. 

83. jihvamuliyanusvara hanumulena. 

Trans . The jihvSmufiya (see 65) and the anusvSra are to be pronounced with the 
root of the jaw. 

84. kanthya madhyena. 

Trans . The alphabets of the throat (s.71) are to be pronounced with the middle 
of the jaw. 
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Note : Here the Ath. Pr. 1.18 gives kanthydndmadharakanthyah. 

85. prathamottamdh padantiyah acnau. 

Trans : Only the first and the last letters (of the five series) excepting c and 3 can 
stand as the final sound in a word (that is the letters k, t, t, p, n, n, n, m). 

Trans: Panini believes that normally the medial sonant stands at the final 
syllable of a word (VII1.450) The latter, also the view of Gargya, contrary to what 
our sutra instructs here, goes also for the view of Sakatayana. A,h. Pr. agrees with the 
view, that has been expressed in the sutra: sparsah prathamottamdh (padyah d.i. 
padantyah bhavanti) / na cavargah/prathamdntani trtiydntani samakasya pratijnanam na 
vrttih. That the final prathama becomes transformed into trtiya is a view of Saunaka. 
cf. the observation on III.51. 

86. visarjaniyah. 

Trans : So also the visarjaniya (can stand as the final sound in a word). 

8 7. svardsca /kdra varjam . 

Trans : The vowels also excepting 1 can stand as the final sound in a word. 

Note : Here one should note the observation of the Ath. Pr. I. 5. anlkarah svarah 
padyah i.e. padantyah. 

88. nakdrarkara vagrahe. 

Trans : The sounds n and r can retain their features of padanriya only when 
they are in the avagraha (i.e. at the end of the first word of a compound split into 
two components). 

89. anunasikascottamah. 

Trans : The last alphabets (of the vargas i.e. n, n, n. n, m) are also called anunasikas. 
Note : cf. 75. The Ath. Pr. 112. speaks the same thing : uttama anunasikdh . The 
Taitt. Pr. has made a special investigation into the degree of nasality in the different 
nasals. It states : tivrataramanundsikyamanusvdrottamesviti saitydyanahIsama* sarvatreti 
kauhaliputrah / anusvarc ’ nviti bharadvajah / nakdrasya rephosmayakdrabhavallupte ca 
malopdc cottaramuttaram ttvrataramiti sthavirah kaundinyah (XVII 1-4) / 

Trans : ‘The nasality is the strongest in the anusvara and the five nasals'—thus 
states Saityayana. According to the son of Kauhali it is equal everywhere. According 
to the Bharadvaja it is less in the anusvara. At the elision of n due to its trans¬ 
formation into r in a sibilant or y, so also at the elision of m (obviously not conse¬ 
quent on some kind of transformation) the preceding one is more strongly nasalized 
than the succeeding according to the view of old Kaundinya. 

90. spariantasya sthdnakaranavimoksah. 

Trans: A word ending in a sparer shows the change of place and also of the 
mode of articulation (with regard to this sparer i.e. contact consonant) before another 
word. 

Note : The Rk Pr. calls this phenomenon abhinidhana ( Pat. VI. 5 ff) and so also 
the Ath . Pr. (I. 43-50). The latter states : vyarfjanavidhdranam abhinidhdnah piditah 
sannataro Mna-Svdsanddah / spar Abhinidhdnah / sparsasya padantdvagrahayoica / lakdrasyo* 
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smasu Aaricminamnlhakarelasthapitamcalato nyat samyuktam/purvarupasya matrardham 
samanakaranam param / 

Trans : The separate existence of two consonants is called abhinidhana—deposit: 
such a sound is pressed, somewhat broken, of little breath (in the case of surds) or 
tone (in the case of sonants). This abhinidhana appears in a sparsa, followed by a 
sparla, so also at the end of a word or in the avagraha of a word standing as a 
member of a group. It appears in 1, of course, before sibilants and also in n, n,n 
before h. It is otherwise called ‘asthapitam’ retained (i.e. held up before its completion, 
broken). In all other combinations of consonants except those, already mentioned, 
the samyoga comes directly. Here indeed the later half-matra of the first member 
shares the mode of reproduction (of the second member). Here the following 
observation of Weber is to be noted : 

“Ausser der von Muller a.a.O besonders hervorgehobenen Einhaltung des Stim- 
mhauches ist also mit dem abhinidhana auch noch eine so bedeutende Modification 
und Abweichung des Lautes selbst verbunden, dass dieselbe hier in 90 geradezu als 
ein Vimoksa, eine ‘Aufgabe’ des sthana wie des karana desselben bezeichnet wird ; 
dadurch nahert sich denn anch der Gebrauch des Wortes abhinidhana fur diesen Fall 
der anderen Verwendung dieses Wortes in Schol. zu IV.61 (vgl. 1.114.115. Rk Pr. I, 138), 
wo es fur das Einziehen eines a nach e oder o gebraucht wird”. 

Trans Besides the retention of breath specially stressed by Muller in a.a.O 
such a very significant modification and weakening of sound itself are connected 
with the abhinidhana that the same is indicated in 90 as the vimoksa or the renuncia¬ 
tion of sthana as well as of karana of the same : as a result of this the use of the word 
abhinidhana approximates itself in this case to a different application in the comm, 
at IV.61 (comp. 1,114.125 Rk Pr. 1,131), where it is used in the sense of contraction 
of an a to the preceding e or o. 

91. avasane ca. 

Trans : So in the pause. 

Note : cf. the Rk Pr. Pat. VI, 5. 

92. pragrhyam. 

Trans: The following cases are pragrhyas (i.e. are to be pronounced with iti in 
the Padapatha). 

Note : The following verses of the Rk Pr. are to be noted : 
akara amantritajah pragrhyah 
padam canyo' pur v va-padantagasca / 
sasthadayasca dvivaco' ntabhaja 
strayo dirghah saptamikau ca purvvau / 
asme yusme tve ami ca pragrhya 
upottamam nanudattam na padyam / 
ukarascetikaranena yukto 
rakto'prkto draghitah sSkalena / Pat.I, 28-29. 
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Trans: If the vowel o be vocative it is pragrhya. The vowel o other than that 
of the vocative should also be called so. But the vowel o at the end of the first member 
of the compound should not be considered as such. The vowels i, u, and e (lit. those 
at the beginning of which the sixth vowel stands) become pragrhyas, if they be used 
in the dual. If the vowels 1 and u are used in the locative they should also be so. 
The vowels i and e, which stand at the end of asme, yusme, tve and ami should be 
entitled to the designation of pragrhya. But of these the penultimate i.e. tve should 
be considered as pragrhya if it be anudatta and the part of a pada. The vowel u 
becomes a pragrhya if it stands alone. But when it is combined with the anunasika 
and followed by iti it becomes long according to the view of Sakala. In the Ath. Pr. 
(1,73-81) we note the same: ukarasyetavaprktasya dirghah pragrhyasca ikarokBrauca 
saptamyarthe / dvivacanantam ekarasca / asme yusme tve me iti codattah / ami vahuvacanam / 
nipato' prkto'nakarah / okarantasca / amantritam cetavanarse / 

Trans : When u stands alone it is pragrhya (then it is lengthened and nasalized 
in the padapatha before iti i.e. u iti). The vowels i and u are such at the end of a 
loc, so also as duals : in the latter case also e ; e appears such also when it occurs 
in the words asme, yusme, tve—and in me when it is udatta. The vowel i is pragrhya 
when it occurs in the word ami in the plur. Every nipata, constituted of one sound, 
is pragrhya except a. All the nipatas ending in o are to be so considered. The 
vocative before iti of the Padapatha is also to be considered as pragrhya. 

93 ekarekarokara dvivacanantdh. 

Trans: Specially e, i, u, at the end of words used in the dual should also be 
considered as pragrhyas. 

94. okarasca padante’navagrahah 

Trans : So also o at the end of a pada but not in avagraha. 

95. ukdro'prktah. 

Trans : So is also u, which stands alone. 

Note : It is lengthened before iti in the Padapatha and nasalized. See IV, 87-90.91. 

96. camu asme tve. 

Trans : So also the words camu, asme. tve etc. 

97. me udattam. 

Trans : The word me is also pragrya, when it is udStta. 

98. ami padam. 

. Trans : So is ami, when it stands as an independent word. 

99. svaro’ksaram 

Trans : A vowel forms a syallable. 

100. sahadyairvydHjanaih. 

Trans : The vowel forms a syallable along with the consonants, which precede it. 


VP—7 
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Note : Here Weber makes a very interesting observation. He states: “Der vokal 
herrscht iiber die konsonanten, wie der Stman iiber die anga : der Name con-sonans 
buldigt wohl demselben Prindp.’' 

Trans : The vowel predominates over the consonants, as the Stman over the anga : 
the name consonant supports the same printiple. So in the Taitt. Pr. XXI. 1 
'vyanjana svarangam'. 

Trans : The consonants are members of the vowels. 

101. uttaraiscavasitaih. 

Trans: (The vowels are syllables) along with the following consonants, when 
they stand at the pause. 

102. samyogadih purvasya. 

Sharma : sdyyogadih . 

Trans : The first consonant of a conjunct group belongs to the preceding vowel. 

103. yamaica. 

Trans: So also a consonant (which follows the first consonant) belongs to the 
preceding vowel, provided it is a yama. 

Note : The point has been clarified by Uvata who says : yatha rukkmam / kakara- 
dvaya-yama~makarah sayyogah / tatha kakdrayamau purvasya, makdrah uttarasya / 
Weber adds the following observation: “das erste k is dviruktija, das zweite istdas 
vor m mit einer yamapatti behaftet k. vgl. Schol. zu IV,III, welches sutram beweist, 
dass es sich hicr in 103 nur urn einer urspriinglich initialen yama resp. dann in 102 
nur um den dviruktija des betreffenden samyogadi handeln kann.” 

Trans : The first k is dviruktija, the second before m appears by yamapatti. 
cf. Comm, on the sutra IV.III, which shows that in 103 the originally initial yama 
has been treated, or in 102 one can find treatment about the dviruktija of the 
relevant samyogadi. 

104. kramajam ca. 

Trans: So also the consonant, which appears by the doubling of the second 
member of the conjunct-group, stands as a part of the preceding vowel 
Note : Here the comm, of Uvata deservas consideration : 
yatha—parssvyam, rephau dvau sakarau 
vakaro yakarasca sayyogah / tatra 
rephah samyogadih kramajasca prathamah 
sakarah purvahgam, dvitlyah SakSro 
vakdro yakSrascottarahgam / 

103. tasmaccottara sparse. 

Trans: The consonant, which comes even after the one, that appears by Krama 
(i.e. by way of doubling) belongs to the preceding vowel, provided it is followed by a sparla. 
106. avasitam ca. 

Trans: The consonant, which stands at the pause, also belongs to the preceding 
vowel. 
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Note : The rules 99-106 correspond to the Ath. Pr. I, 55-58: 
parasya svarasya vydHjanant / samyogadi purvaiya / padyam (i.e.padSntyam ca repha-hakSra- 
kramajam ca / 

* 

107. vyanjana svarena sasvaram. 

Trans: The consonants belonging to a vowel take the accent of the latter. 

108. uccairudattah. 

Trans : The tone, which is loud, is udatta. 

109. nlcairanuddttah . 

Trans : The tone, which is low, is an udatta. 

Note : The sutras 1()8-109 correspond to Panini 1.2.29, 30. 

110. ubhaycivantsvaritah . Weber : ubhayavan . 

Trans : Svarita possesses the features of both. 

Note : cf. Ath. Pr. I, 15 

“ samdnayame'ksaramuccairuddttam , nicairanudattam, aksiptam svaritam According to 
this view svarita is a drawled sound, which is calculated to contain the features of 
both udatta and anudatta. 

111. ekapade nicapurvah sayavo jatyah. 

Trans: The accent of a syllable (an original svarita) is called jfctya, when it is 
preceded by an anudatta in the same word and contains the consonant y or v. 

Note : The Taitt . Pr. calls it nitya (XX.3) : 

sayakaravakdram tvaksaram yatra svaryate sthite pade'nudattapQrve’purve vd nitya ityeva 
jdriiydt. 

Trans: But where a syllable containing a y or v is circumflexed in a fixed word, 
being preceded (59) by a grave syllable, or not preceded by anything, that is to be known 
as nitya (Whitney). 

Ath Pr. 111,57 anuddttapurxdt samyogdt y a van tat svaritam param apurvam vd jatyah. / 

112. uddttadayah pare sapta. 

Trans : There appear the following seven with udatta at the head. 

113. trayo mcasvarapardh . 

Trans: Of these the three have a law tone after them (i.e. these are primary and 
the rest are secondary). 

Note : These are abhinihita, ksaipra, and pra£lista. 

114. edodbhyamakaro lugabhinihitah. Weber: nihatah 

Trans: When the anudatta a is elided by being juxtaposed after the udatta e or 
o the accent of the former (which is svarita by such arrangement) is known as abhinihita. 

Note : The Ath. Pr. (111,55) speaks the same thing ekaraukarau padantau parato 
kdram (padddi anuddttam) so'bhinihitah . 

Trans : When the anudfitta a at the beginning of a word becomes suppressed by 
being united with the preceding e, o at the final position of a word it is known as 
abhinihita. The Taitt. Pr. calls it abhinihata as it states : tasmadakdrolope* bhinihatah (X.5). 
Here Weber gives the following note : “lub (oder lug) steht also hier fur luptah. 
Oie construction ist ebenso elliptisch, wie in 8. Findet in diesem Ausdruck bereits 
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eineUbereinstimmung mit Pfinini statt. so ist dies noch mehr der Fall beiet undot 
(s. Panini 1.1.70) fur deren t sich oben in 36 ff gar keine Begrundung findet: freilich 
ist PSnini’s Gebrauch desselben doch auch noch etwas anders.” 

Trans: lub (or lug) stands here for luptah. The construction is as much elli¬ 
ptical as noted in 8. So far as this expression is considered there ocurs an agreement 
with PSnini, which is also the case with et or ot (see Panini 1.1.70) for whose t there 
is no explanation above in 36 ff: surely PSnini’s use of the same was something different. 

115. yuvarnau yavau ksaiprah 

Trans: When the udStta i or u becomes transformed into y or v (respectively) 
before an anudatta vowel it is known as ksaipra. 

Note : The Taitt. Pr. states the same: ivarnoharayoryavakatabhave ksaipra udattayoh 
(XX. 1). 

Trans : When i, i and u are converted into y or v, the accent is ksaipra, if they 
were acute. (Whitney), cf. Ath. Pr. Ill, 58-61 antahsthapattav udattasyanudatte ksaiprah / 
antapade' pi pancapadydm / ukarasya sarvatra / onyosca / 

116. ivarna ubhayato hrasvah prasHstah. 

Trans : When two i vowels, of which the preceding is udatta and the follow¬ 
ing is anudatta, coalesce, it is known as Praslista 

Note : The Taitt. Pr. gives a different definition : ubhave praslistah (XX.6). 

Trans : When two u vowels—one udatta and the other anudatta, coalesce thesvarita 
is known as praslsta. 

117. svaro vyanjanayutastairovydKjamh. 

Trans: When a vowel comes after an udStta and is combined with it through 
consonants (one and more) it (though possessing a secondary svarita accent) is known 
as tairovyanjana. 

Note : cf. Ath. Pr, 111,62 vyafijdnavyavetastairovyarijattah / 

118. udavagrahastairoviramah. 

Trans : When the udatta of a syllable stands in avagraha it is known as tairovirSma. 
Note : It is missing in the Ath. Pr. The Taitt. Pr, uses the term pritihata (XX-3 ff): 
apicenmnapadasthamatha cet sahitena svaryate, sa pratihatah tasmadakara lope’bhinihata 
ubh3ve praslistah / pada\ivrttyam padavrttah / udatta-purvastairovyatijanah / 

Trans: If moreover there is an acute standing in another word, then, if there 
be a circumflex resulting from a rule of combination, it is prfltihata. After such a 
one, in case of the loss of an a, it is abhinihata. Where an u results it is praslista. 
Where there is a hiatus between two words it is pldavrtta. Where an acute precedes it is 
tairovyarijana. (Whitney). 

119. vivrttilaksanah padavrttah. 

Trans. It is called pSdavrtta, when it is separated from the preceding udStta by 
a hiatus. 

Note: cf. Ath. Pr. Ill, 63 vivrttau padavrttah, The same view has been expressed 
in the Taitt. Pr. as the above note indicates. 
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120. udadyanto nyavagrahastathdbhavyah. 

Trans: The falling vowel at the end of the purvapada, which both precedes and 
follows an udStta, is known as tathSbhavya. 

Note : Here Uvata clarifies the sutra : udattadirudattanto nlcavagrahastathabha- 
vyasamjrlah svaro bhavati / yatha tanu naptre iti tanu n apt re / tanu napaditi tanunapat / 
According to the author the tathabhavya should be considered as svarita and as such 
it should be marked so. But this view has been contradicated by the Madhyandinas, 
who are not willing to offer the character of svarita to the tathabhavya. The 
commentary clarifies the point as : natviha madhyandinanam svarita upalabhyate, udatta - 
nudattau prthagbhutau upalabhyete / svaritasca udattdnudattayor<kibhave sati bhavati / na 
ca tadiha kiTicidupalabhyate / As here both the udatta and the anudatta remain separate 
and there is no chance of their combining together there cannot be any proper 
svarita feature here. So according to the Madhyandinas tSthabhavya is a separate tendency 
as a result of which the voice goes from down to further down. Yato madhyandinanam 
padakale tathabhavyasamjTlakah kampo bhavati / kampanam nama riicadapi mcatvam / 
But as stated earlier our author considers tatabhavhya as svarita and differs from the 
Madhyandinas. In the Taith. Pr. it is stated (XIX. 1-2) : svaritayormadhye yatra 
riica syadudattayorva nyatarato vodatta svaritayoh sa vikramah pracayapurvasca 
kaundinyasya / 

Trans : If an unaccented syllable stands between two svaritas or two udattas 

or between svarita and udatta or udatta and svarita it is called vikrama. According 

to Kaundinya the same happens even when a pracaya precedes. Similar is the state¬ 
ment of the Ath. Pr. 111,65 abhinihitapra(k)slistajatyaksaipranamudatta svaritodayana - 
manumatra nighdto vikampanam tat kavayo vadanti / 

Trans: If an udatta or a svarita follows any of the four afore-mentioned 

primary svaritas there happens the loss of accent to the extent of one fourth matra, 

which is preparatory to the existence of the following udatta or svarita ; the wise call 
it vikampana (a trembling of the voice for the reduction of the accent). 

121. hastena. 

Trans: The recitation of this accent is accompanied by the movement of the hand 

(which keeps time by this). 

Note : The udatta is indicated by the raising of the hand and the anudatta by 
the lowering of the same. The expression nihan becomes explained by this; it is not 
merely a figurative expression as the udStta itself. 

122. cat varastiryaks vari tali. 

Trans : Four of the svaritas are indicated by the side-way movement of the hand. 

Note : The commentator states that the svaritas like jStya, abhinihita, ksaipra 
and prailis{a are to be pronounced with the stretching of the hands sideways as one 
makes while dedicating gifts to the ancestors : jatyabhinihataksaiprapraSlista ete catvara 
stiryaghastam krtva svaran)yah, pitrdanavaddhastam krtvetyarthah 

123. anudBttam cet piirvam tirvaft kSnvasva. 

Weber. . . . purvam . 
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Trans ■ If an anudStta precedes them (i.e. the four svaritas according to the view 
of Kinva the hand is to be moved side ways and then to be dropped simultaneously. 

124. rjmnihatya pranihanyate udatte. 

Weber rjum nihatya pranihanyanta udatte. 

Trans: If an udatta follows these four svaritas the hand is to be lowered 
down straight (as far as in the case of the anudatta) and then is to be placed further down. 
Note: Ananta-bhatta speaks clearly here : 

Jatyadicatvara udatte parabhute sati hastam rjum krtva pradarsamyah rjutvam ca 
manusyadanavaddhastasya / Anantabhatta clarifies that the lowering down of the hand 
straightly happens when one makes some gifts to the people. 

125. tiksno'bhinihitah paramparam mrdustvanyah. 

Trans: The abhinihita is the sharpest (so far as its pronunciation and the 
movement of the hand is concerned) but others (i.e. the ksaipra and praslista etc.) 
are gradually softer. 

Note: Here it should be noted that the jStya and the ksaipra svaritas are consi¬ 
dered as identical by the commentator Uvata. So he states : 

ksaipre jatyantarbhdxo drastavyah tathd coktam : 
sarvatiksno’bhinihitah praslista stadanantaram 
tato mrdutarau svarau >'atyaksaipravubhau smrtau / 
into mrdutarah svarastairovyanjana ucyate 
pddavrtto mrdutama stvetat svaravalavalam / 

Trans : The Jatya is included in the ksaipra. So it is said : “abhinihita is the shar¬ 
pest among all and then comes praslista; but jatya and ksaipra are considered softer 
even than the latter (i.e... praslista); the accent tairovyafijana is stated to be still 
softer. Padavrtta is the softest among all and this is the account of the respective 
strength of the accents". One finds in the Taitt. Pr. (XX. 10 ff) : 

ksaipranityayordrdhatarah abhinihite ca / praslistapratihatayormrdutarah / tairovyaTfjana- 
padavrttayoralpatarah / 

Trans : In the ksaipra and nitya the effort is firmer. As also in the abhinihita 
In the praslista and pratihata it is gentler. In the tairovyafijana and padavrtta it is feebler 
(Whilney). 

126. tasyadity udatta svarardhamdtram. 

Trans: The first half of the svarita vowel is udStta, (the other half is evidently 
anudatta). 

Note : Though svarita is the combination of the ud5tla and anudfitta it is still 
a separate kind of accent as the combination of two metals produces a separate 
kind of metallic substance. The Ath. Pr. (I. 16) states : svaritasyadito matrSrdhamu « 
dattam. Here matrdrdham is not to be considered as identical with svarardhamdtram. 
cf. Rk Pr. Pat. II 2-3. 

127. sapta. Weber sapta sSmasu. 

Trans : In the saman one uses the seven svaras (namely sadja, rsabha, gindbSra, 
madhyama, paficama, dhaivata and nisSda). 
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Note . The question is what necessity there is of the reference to sSman while 
the characteristic features of yajus are being discussed. But the objection is met by 
replying that in the agnicayana the adhvaryn has got certain function with the chan¬ 
ting of the sSman hymns But others understand by seven svaras the different svaritas 
barring the tathabhavya. apare tvahuh jatyabhinihitaksaiprapraslistatairovyaHjanatairovir - 
Smapadavrttah sapta svarah alravadharyante / tathabhavyastu vajasaneyinam nivaryate / 
Weber remarks here : “oflfenbar ist die erstere Erklarung vorzuziehen. resp. aber 
sind, etwa nach Anleitung von siksa V. 14* die sieben Noten auf die siebenfachen 
Accent-modificatonen zu beziehen, die bei der Recitation der Siman verwendet werden. 
Um die siebenfache Bezeichnung derselben also an die Accentscbreibung zu denken, 
wie Roth a.a. O page LXIX—LXX thut, hatte ich weder hier noch filr das Folgende 
fur nothwendig.” 

Trans : Evidently the first explanation is to be referred—or probably according 
lo the siksi V.14the names of the seven notes refer to the sevenfold modifications 
of accent—which are used at the recitation of saman. To think of the seven-fold indi¬ 
cation of the same in the ms.—thus of the mode of writing the accent, as Roth has 
done in a.a. O page LXIX, LXX, does not appear necessary either here or in the following: 

128. trln. 

Trans : But there are three svaras only (in the yajurveda). 

Note : These are the udatta, anudatta and svarita. 

129. dvau. 

Trans : Two (in the Brahmanas). 

130. ekam. 

Trans : There is only one svara in the sacrifice (which is called ekasruti or Tana). 

131. samajapanri) vTkhavarjam. 

Weber samajapanyunkhavarjam. 

Trans: Excepting those prayers, which are sung, whispered and expanded (that 
retain their own accent). 

132. pravacano va yajus i. 

Trans: During the performance of the sacrifices also in the proper yajus passages 

instead of the tina the SamhitS accent can be used. 

Note : pravacanaiabdena drsapathah ucyate / tatra bhavah svarah prauicanah, sa 
ca traisvarya-laksana eveti / 

133. tamiti vikarah. 

Trans : If a word is used in the indicative it indicates the relevant transformation 
(to which the word in the nominative becomes subject). 

134. tasminniti nirdiste purvasya. 

Trans: If a term be in the locative, the modification is intended for that word, 
which precedes the word in the locative. 

135. tasmadityuttarasyadeh. 

Trans: If a term be in the ablative, the modification is meant for the beginning of 

the following word. 
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Note : This rule (with the exception of §deh) and the preceding one occur verbatim 
in Panini (1.1. 66-67) 

136. sasthl sthaneyoga. 

Trans : The genitive stands in connection with that, in whose place something else 
is to be substituted (i.e. a word is put in the genitive, for which something is to be 
substituted). 

Note : This rule also is found verbatim in Panini (I. 1. 49). 

137. tenetyagamah. 

Trans : The instrumental serves as an indication for some euphonic addition. 

138. antarena parvani. 

Trans : The euphonic addition appears between two words. 

Note : The word parva indicates pada, The agama comes between two padas. 

139. parah ekasmat. 

Trans: The euphonic addition comes after the word, if it is to come after a single 

one. 

140. ubhayorvikarah. 

Trans: The modificetion may take place in both the words (in the final sound of 
the former and in initial sound of the latter sandhi). 

141. varnasyadarsanam lopah. 

Trans : Lopa is called the disappearance of a sound. 

Note : The above sutra with the portion varnasya omitted occurs in Panini (1.1.60). 
In the Taitt. Pr. occurs (1.58) : vinaso lopah. 

142. vikari yathasannam. 

Trans : A sound undergoing modification passes over to the immediately following. 

143. sahkhyatanamanuddeso yathasahkhyam. 

Weber... anudeso ... 

Trans: A subsequent reference to the formerly quoted words (or sounds) is in the 
order of corresponding numbers (i.e. the first word corresponds to the first, the second 
word to the second etc ) 

Note : cf. Panini: yathasahkhyamanudesah samanam (1.3.10). Uvata states : sarriana- 
sahkhyanam yah pascaduddesah sa yathasahkhyam bhavati. 

144 sannikrstaviprakrstayoh sannikrstasya. 

Trans: When a rule becomes applicable simultaneously to a word in the distance 
as also to one of the proximity, it would be restricted to the latter. 

Note : Uvata suggests that this rule should be applied when there is a confusion 
regarding the application of a rule. He states : yatrodaharanasamiayah tatreyam paribhasa 
ucyate sannikrsta—viprakrstayoruddharanavoh sannikrs tasye voda hara nasya karyyam 
pratyetavyam na tu viprakrstasya / 

145. purvottarayoruttarasya. 

Trans: If a statement can be valid both with regard to the preceding and the 
following words it is to be restricted to the latter. 
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146* dviruktamamreditam padam. 

Trans : A repeated word is called amredita. 

Note : Examples of this use are ; 

nuscamredite (1V,8), dmredite cottarah (VI.3). Panini VIII. 1.2. considers the second word 
of the repetition as amredita. 

147. sdhita sthitopasthitam. 

Trans : A word is called sthitopasthita, when it is separated in the padapatha by 
the word iti and the beginning and the end of this word iti undergo euphonic combinations 
with the neighbouring sounds. 

Note : The following definition occurs in the Rk Pr. (Pat X.9) : 
upasthitam setikaranam kevalam tu padam sthitam / 
tatsthitopasthitam nama yatrobhe aha samhitt / 

Trans : A word possessing iti is called upasthita, but one without it is stated to be 
sthita. A combination of both goes by the designation sthitopasthita. 

148. samhitavadavagrahah svaravidhau. 
par am ca sarvam cedanudattam. 

Trans : So far as the accent is concerned the first member of the word, which is 
separated by the avagraha, retains the very accent, which it preserves in the Samhita 
(i.e. in the state of non-sepa ation in the padapatha) provided it is entirely anudatta : 
(otherwise it would be considered as a separate word and the syllables there preceding 
the udatta or svarita receive the anudatta accent not excluding the last, the pracita). 

149. itiparastiryahnico'ntoddtte madhyodatta parvani kanvasys va. 

Trans : According to the view of Kanva the accent of the purvapada following 
the word iti should be pronounced low, specially in case a word, which is antodatta 
or madhyodatta, follows. 

150. udattamayo'nyatra riica eva. 

Trans : Otherwise (—in case the above-referred does dot follow) (according to the 
view of Kanva) the low accent following the word iti is like the udatta (i.e. pracita). 

Note: Weber contradicts the statement, as in the last two examples after iti not 
the nica but an udatta appears. 

151. ekavarnah padamaprktam . Weber: ekavarnam .. 

Trans : A word consisting of one syllable is called aprkta. 

Note : It occurs almost verbatim in the Taitt . Pr. (1.54,55): ekavarnah padam / 
so’prktasamjTlah / The vowels a and u appear as apfkta in the Vaj. samhita. 

152. sa evddirantasca. 

Trans : This alphabet (forming a word by itself) follows the rules, which are 
meant for the beginning and the end of a word. 

Note : The same view has also been expressed in the Taitt. Pr . (1.56): Bdyantavacca / 
The commentary clarifies the sOtra in the words : ekavarnapadamadivacca antavacca 
bhavati. 


VP—8 
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The euphonic combination of in*» > M to inJrehi .hows this clearly. Here with 
the prcceeding a the vowel a becomes changed to 5, but as such, with the following 

i it becomes changed to e. 

153. avagrahah padantavat. 

Trans. The separated first member of a compound follows the rules concerning 
alphabets, which ate meant for the end of a word. 

154. na tvitikaranam. ... 

Trans : But with the exception of the word, which stands as an independent vocable 

and is followed by iti (i.e. with the exception of the parigraha) 


155. pQrvenottarah sahital). 

Trans : When the immediately following word is combined with the preceding (in 
sound and accent) it is called samhitS. 

Note : In the Taitt. P' ■ occurs : nanapadasandhduasamyogah padasamhitetyabhi - 
dhivate (XXIV.3). atha samhitdydm ekapranabhave (V.I). The commentary explains: 
yavadekocchv&senocaryate tavat samhitavidhih. cf. Panini : parah sannikarsah samhita 
(I 4.109). 

156. padavicchedo’sa hiiah. 

Trans : The separation of individual words is called asamihita. 

157. ekapada-diipada-Uipada'Catuspada-nekapadah paddb. 

Trans: In the verses the pada (quarter) consists of one, two, three, four or more 
words. 

158. varnanamekapranayogah samhita. 

Trans: In the non-metrical passages so many sounds are to be combined together 
as can be pronounced in one breath. 

Note : cf. the comments under the sutra 155. 

159. vipratisedhe uttaram vatavadalope. 

Trans : When two rules come in conflict regarding their application the later be¬ 
comes applicable, provided there is no injuction regarding lopa (in which case the rule en¬ 
joining lopa should remain applicable even if it is earlier). 

Note : This rule occurs also in PSnini (1.4.2). 

160. visarjahiyo’ riphitah. 

Trans : The visarjaniya standing after a and 3 in the padap&tha is called riphita 
(in the following cases but in the other cases it is called ariphita). 

Note: All these riphitas are treated as sthitopasthita (parigraha) in the padapStha 
(see IV. 18.192) provided they do not become changed to r in the SamhitSpStha. Another 
name for it is rit : see IV, 33 ; VJ,9. 

161. karamanudattam. Weber karanuddttam. 

Trans : Kah becomes a riphit, when it is anud3tta (i.e. it appears as a verbal form 
and not as a pronominal one). 

162. antaranddyuddttam. 

Trans : Antar becomes a riphit when it is not 3dyud5tta. 
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163. aharabhakaraparam. 

Trans : Ahah becomes a riphit except when bh follows. 

164. avarvariti samdnarci. 

Trans :Avah and vah are considered as riphits, when they occur in the same re. 

165. stotarvaUah sanuta-rabharvdrdva. 

Trans : All these words are riphits. 

166. svahpadantanarane. 

Trans : Svah is riphit, when it is an independent word and is not followed by arana. 
Note : The commentator gives the counter-example : anarane iti kim ? svaya 
caranaya. Here the following note has been supplied by Weber : “Dies Beispiel will 
aber wenig passen, ja da darin gar nicht mehr ein visarjaniya vorliegt: die Erklarung 
des comm, das es zur folgenden Regel ein parastadapavada sei, hilft dem nicht ab. 
Es muss vielmehr offenbar dem Verf. vorliegende Text des FS. auch noch, wohl nach 
17,49, den vers Rks IV. 75. 19 yo nah svo arano yasca nistyo jighamsati enthalten haben, 
der siclt jetz nicht mehr darin findet. Oder sollte es etwa nur ein lapsus memorial des 
Vfs sein, so dass er jenem ihm aus dem Rk bakannten Vers irrtumlich auch der F£zugeteilt 
hatte". 

Trans: This example will suit very little, since there does not occur any visarjaniya 
here ; the explanation of the commentator that it would be a parastadapavSda to the 
following rule, does not come to any help Evidently the text of the VS, that remained 
before the author must have retained the Rk verse VI. 75. 19 yo nah svo arano yasca nistyo 
jigamsati according to 17, 49 but the same is not found there now. Or should it be prob¬ 
ably a lapse of memory on the part of the author, so that he had attributed it to the verse 
of the FS after having taken it wrongly from the Rk. 

167. padadiscajitparah. 

Trans : The word svah is riphita not only when it is an independent word but also 
when it stands at the beginning of a word without being followed by the voiceless stops. 

168. hvdh savitah. punastvastarnestarakarhetirmatah pratarjamatarajigah pranetariti ca. 
Trans: The visarjaniya is riphita in all these words. 

169. vrddham vrddhih. 

Trans: The text is highly important and prosperity follows them, who study this 
science. 




CHAPTER II 


1. svaritav&rjamekod&ttam padam. Trans : Every word possesses an uditta, excep¬ 
ting those which retain one svarita. Note : Here Uvata suggests: ekam svaritam 
prathamam varjayitva ekodattam padam bhavati, sarvasinneva pade ekamaksaram svaritam 
udattam ca bhavati, anyanyaksaranynnudattaniti sutrarthah. 

2. anud&ttam. Trans : The following are the anudattas. 

3. no nau me madarthe tridvyekesu. Trans •> The words nah, nau and me become 
anudftttas when they are used b the plural, dual and the sbgular respectively. 

4. ma ca. Trans : The pronoun ma is also anudatta. 

5. vo vante tvadarthe. Trans : When the pronouns vah, vam and te are used b the 
plural, dual and singular respectively they become the anudattas. 

6. tv5 ca. Trans : So also tva. 

7. purvavSnanudesah. Trans : A subsequent reference to a previously referred 
object (i.e. the pronoun, which serves this purpose) becomes anudatta. 

8. asi. Trans : The word asi is anudatta. 

9. yatha grbhobhuvognibhyah. Trans : The word yatha is anudatta, when it comes 
after grbhah, bhuvah and agni. 

IQ. girvanah. Trans : The word girvanah is anudatta. 

11. agne ghrteneti ca. Trans : Also the word ghrtena is anudatta. 

12. pracikitasca. Trans : So the word cikitah is anudatta, when it stands after pra. 

13U eno’pape. Trans: The word ena is anudatta, when it does not bdicate sb 

(papa) (but appears as a pronoun ). 

14. ihapurvam srutam. Trans : The word srutam after iha is anudatta. 

15. manye padapurvam sarvatra. Trans : The word manye is anudatta in all the 
conditions, even if a word precedes it. 

1$. vacakamucit samasmad ghaha sma tvaimmarya aresvinnipata kc t. Sharma. 

.samasmat. Trans : The words va, ca, 

kam, u, cit, samasmat, gha, ha, sma, tva, immaryah, are, sVit— are all anudattas, when they 
are nip&taa. Note: Weber has made the following observation on the sutra: “Weshalb 
letzeres Wort imter die nipata, nicht als vocativ gerechnet wird ( wie z. B auch 29, 37), ist 
mir noch immer so unklar, wie zur zeit des VSjas. S. spec. sec. p. 102. Es ist mir einmal 
b den Sinn gekommen, maryah fiir aus smaryah (precat. 2. p. sgl. von smar ) verstummelt 
zu halten, und darb eine Art Interjection ‘memento* zu suchen. Indes mir dies doch 
etwas zu gekunstelt! Sollte aber etwa auch der Verfasser dgl. darin gesucht, und das Wort 
deshalb unter die nipita gesetzt ? Oder sollte dies letzere nicht vielmebr ganz einfach zu den 
bei 8 aufgezahlten Fallen, wo der Verf. des Pratiiakhya, domitare videtur zu rechnen sein?” 
Trans : It is still obscure to me as at the time of the Vaj. s. spec, sec page 102, why the last 
word is considered as one among the nipatas and not as a vocative ( e.g. also 29.37 ). It 
occurred to me once that maryah was to betaken as being multilated from smaryfih (preca- 
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tive 2.p. sg. from the root smar) and here one is to interpret it as a kind of interjection 
‘memento’. Meanwhile it appears to me to be something very artificial. Did the author 
like to find the same (i.e. the niapfita) in the word and arrange it among the nipitas ? Or 
should the latter not be assumed as one of the instances, enumerated at 8, where the author 
of the Pratiiakhya is considered as dormitare videtur. 

17. padapurvamamantritamananarthe’padidau. Trans : A vocative, preceded by a 
word, becomes anudatta, provided it does not begin another sentence or a new pada. 
Note: Here the commentary of Ananta-bhatta suggests : atra ananirthatvam nama vikya- 
syad&veva vidyamanatvam vivaksitamarthantarabhavat. Trans : Here the expression ‘anJ- 
nartha’ indicates that it should stand at the beginning. This seems to be the only meaning 
as no other meaning is possible. 

18. tenSnantara sasthyekapadavat. Trans : A genitive, which immediately precedes 
or follows a vocative, is considered as one exprssion along with it ( and either it is assumed 
as anudatta according to 17 or the first word of both becomes adyudatta ). 

19. naprthividevayajanyosadhya devabhuveh pavitrapate pavitraputasyapSnnapSnnp- 
pate somagne somendrasya somasuviryasya soma-viivesam devanam prajapate yasya yasya 
devagne tavagne vajasyagne varunasyapo asmakam. Trans : In the instances, enumerated 
above, there is no inner connection between the vocative and the genitive so that both might 
be considered as one word. The genitive, therefore, preserves its own account. Note : Here 
Weber has made the following observation : “Es ist dies eine theils an und fiir sich sehr 
uberfliissige, theils natiirlich ganz unvollstandige Aufzahlung, in der sich sogar ein direkter 
Fehler zufinden scheint. Der verfasser des Pratisakhya hatte besser gethan, in 19 den tenSn- 
taranocheine nahere Bestimmung hinzu zu fugen fiber die Art der Verbindung des Genitiv 
mit dem Vocativ. cf. Panini n. 1.2. wo eben aus 1 das samarthah padavidhih zur Geltung 
kommt.” Trans: It is partly a by-itself very superfluous and partly a totally incomplete 
enumeration, in which even a direct mistake can be found. The author of the Pr&ti£ikhya 
would have done better had he added to tenSntara in 19 a more detailed condition on the 
nature of combination of the genitive with the vocative, cf. Panini II. 1.2. where even 
from 1 the influence of samarthah padavidhih has remained operative. 

20. sumangala-satyarSjan-vikiridra-vilohita-daridra nllalohita-lreyaskara-bhfiyas-ka- 
r4mbe’mbike’mblUike-£akhye-brahma-samlite-maruto-a£vina-yavye-gavye-dy§v5-prthivi-uro , g- 
n& 3i-patkni-vamllaji 3 cchaji 3-mldhustama livatama-sahasr&ksa-latesudhe-vasupate-vasu- 
divan. Weber saravye (for lakhye), brahmasalite (for samiite), patnivan (for patknivam) 
lijin (for HSji 3) chad (for cchaji), midhustama (for midhustama). Trans : All these voca¬ 
tives retain their own accent ( and do not become anud&ttas as indicated in sutra 17). 

Note: Here Weber has made the following comment: Auch diese ganze Aufzahlung 
wurde ebenso wie die 21 folgende, ganz fiberflfissig sein, wenn der Verfesser es verstanden 
hatte, auf 17 eine Regel wie die bei Panini VIII. 1.72 stehende folgen zu lassen. Der Here- 
inziehen Ubrigens von yavye gavye wie von iaji3n chici3n in die Reihe der vocative—(s. 
auch 50) ist von grossen Interesse fdr unsere Interpretation dieser schwierigen Formen. 
Die traditional Erklarung weiss nichts raehr von dieser Auffassung.” Trans : Also the 
entire enumeration so also that following in 21 would have been unnecessary if to the rule 
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17 the author could have understood to add a ruU like one, which occurs in Panini Vm. 
1.72. Besides the inclusion of yavye gavye as also of alaji3n chajttn into the series of voca¬ 
tives ( see also 50 ) is of great interest for the interpretation of these difficult forms. The 
traditional explanation knows nothing more of this interpretation. 

21. idottarani nava svanottarani sadagnyuttarani catvari bhagottarani cendrotta- 

rameka siniv&lyuttaram ca prajapataye brahmanniti ca. Sharma cendrottaramekam. 

Trans : The nine vocatives, which follow ida, the six vocatives which follow svana, the four 
after Agni and Bhaga, each one after Indra and Sinivali, so also the vocative Brahman after 
Prajfipataye retain their ( adyudatta accent) and do not become anudattas ps indicated in 
stitra 17 ). 

22. bhutiradyudattam. Trans : The word bhuti is adyudatta. 

23. kadi narisyemapurvam. Trans: So the word kada is adyudatta when na- 
risyema precedes it. 

24. amantritam ca. Trans : The vocative is always adyudatta ( since it is generally 
accented ). 

25. krsno mrgasayoge. Weber.samyoge. Trans : The word krsna is 

ddyud&tta ( when it is not an adjective but a substantive ) and indicates a mrga. 

26. vyayavSmScantah. Trans : So the word antah is adyudatta when it is declin¬ 
able. Note : Weber gives the following comments upon the sutra : Der unterschied der 
hier zwischen dem avyayam antah ( Thema antar ) und dem vyayavan antah ( Thema anta ) 
fiir nothig erachtet wird ( s auch I, 162 ) ist eigentlich ganz iiberflussig, da ihre Themata 
sie ja schon Geniige scheiden. Denn wenn es sich auch hier, wie im Folgenden, allerdings 
iiberall zun&chst nur um dem aussem Gleichklang der aufgefuhrten Formen selbst ( s. auch 
1.161.166 ) handelt, so gilt doch unsere Regel, wie Z.B auch die folgende, nicht bloss fur den 
Nomin. Sing ( Masc. ) bei welchem dieser in der That stattfindet, sondem zugleich auch 
fur die gauze Deklination ( resp. in 27 auch fur alle genera ). Es lasst sich dem zwar 
en tgeg en hal ten dass dies allerdings geschieht, aber nicht mit Absicht, insofem die eigent- 
liche Absicht des Verfs nur dahin gehe die Accentverschiedenheit der im Padapatha oder 
sonst wirklich gleichklingenden Formen darzuthun. Trans : The difference, which is consi¬ 
dered necessary between avyaya antah (theme anta ), and the vyayavan antah (theme anta) 
is in fact absolutely superfluous, since there is sufficient difference in their froms. Because, 
though here, as also in the following cases, the outward similarity of the quoted forms has 
bf fn treated, our rules and also the following do not concern only the nom. sing, where this 
actually occurs, but also the entire declension-system ( resp. in 27 also for all the genders). 
It leaves itself to contradiction that this surely happens without any purpose, since the real 
purpose of the author is to show the difference of accent of words in the Padapatha or of 
words, which are similarly sounding. 

27. parah pradh&ne. Trans : So parah is such ( i.e. adyudatta ), when it is used in 
the sense of supremeness (i.e. as an adjective ). 

28. mitr§ parimSne. Trans : So is also the word matra (Idyuditta) when it indi¬ 
cates the sense of measure ( and does not stand as the form of the instrumental sing, of the 
stem mStf ). 





29. daksina ca. Trans: So is also the word daksinS (Sdyudatta). Note: In 
Uvata there occurs the illustration of daksina as such in the sentence “tasya daksinS 
apsarasastavanama”. Weber points out that this line is likely to create difficulties, since in 
the Pada text instead of daksina the word daksinah should be read. The form in the sutra 
represents daksina as adverb, and not as a feminine stem in the different cases. There does 
not occur any other example in VS, which shows the occurance of daksina as an adverb 
maintaining the adyudatta. The substantive daksina is very frequent, so is also frequent 
daksina dis and so also daksina without dil. 

30. na dasa visvakarma nisadyendrasya pStu sadah sadbhesu. Sharma. 

vissvakarma.nisadyendrasya. Weber.sabhyesu (for 

sadbhyesu ). Trans: But the word daksina would not be adyudatta if it be followed by 
the word dasa, visvakarman, nisadya, indrasya, patu, sadah and sadbhyah. Note : The 
following examples have been provided by Uvata : dasa daksina desa praticih ayam dak§ipS 
visvakarma acya janu daksinato nisadya putravati daksinata indrasyadhipatye manojavastva 
pitrbhih daksinatah patu yamanetra daksinasadah yamanetrebhyo devebhyo daksinasad- 
bhyah. As Weber points out, the second example is suitable, since here the word daksina 
is adverb and maintains the oxytone ( i.e. accent in the final syllable ), which is the case in 
the Satapatha Br. and which also Panini suggests. The first example causes one to assume 
that the text of the Padapatha reads daksinah and not daksina. For the text three examples, 
which possess daksinatah we should assume that the reading of the author was daksijndi. 
The analogy will not, however, be applicable in the case of daksinasad, as it a compounded 
word. The Satapatha Br. gives the following accentuation : daksina fem. sacrificial fee, 
daksina dis, but daksina adverb ; but an adjective'shows the variation of its accent between 
adyudatta and antodatta, sometimes daksinam bahum and sometimes daksinam bahum. It 
is'interesting that the author did not speak about the masc. or neut. gender of the former. 
But the word daksina both as neut. and masc. shows adyudatta. 

31. karnah svange. Weber karna. Trans: The word karna is adyuditta 

provided it indicates ear. 

32. maho napumsake. Trans : The word mahas is adyuditta when it is neuter. 

33. sravasca. Trans : So is also sravas ( adyudatta) when it is in the neuter. 

34. andho virye. Trans : So is also andhas ( adyudatta ) in the sense of power. 

35. eta varne. Trans: The word etah is adyudatta when it signifies colour. 
Note : The counter example, as the commentary supplies is eta me agna istakah. Both the 
words, which occur in the example and the counter—examples are quite distinct—the first one 
is the nom. plur. masc. but the second one is fem.; here the outward similarily of appear¬ 
ance has been taken into consideration—so also the difference of accent occurring ther e. 

36. rohitasca kevalah. Trans : The word rohitah too is adyudatta provided it 
stands alone (i.e. it does not form a compound with any other terms ), Note :Weber 
rightly points out that the counter example rohitkundavacl golattiki is absolutely unsuitable, 
since there is no rohita but rohit in the extract. The sutra speaks, of the accentuation in the 
robita and not rohit. 








37. yantri tit. Trans : The word yantri is such (i.e. adyudatta), when it is 
followed by the word r5t. 

38. osadhlranlmantritc. Trans : The word osadhi is adyudatta when it does not 

stand in the vocative. Note: Weber points out that the portion anamantrite of the 

sfitra is superfluous, since the word osadhi in the vocative case does not occur in the Vaj. 

Samhitfi. 

• 

39. sarvavi$vam§nusa&lj svah§ vljah payo namah. Trans : The words sarva, 
vi£va, mSnusa, ala, svlha, vlja, payas and namas are adyudattas. Trans : Weber points 
out that barring ala and mlnusa the account of other words varies in texts other than the 
VS. The other words are all adyudattas both in the VS and other texts. But as regards 
is! it is stated by Sfintanaclryya that it is adyudatta only in the sense of ‘quarters of the 
heaven’, in other sense the accent would be different; but, in fact in the VS only the above 
meaning is found. The accent of mlnusa varies in the Satapatha-Br ; it is adyudatta there 
also in those passages, which are quoted from the VS, but otherwise it is oxytone, i.e. 
accent remains in the last syllable. 

In the compound the words sarva and visva maintain the accent in the final syllable 
and this has been as less noted by the author, as those cases where the word sarva goes 
without any accent whatsoever. Weber suggests here that sarvatah ought to have been 
the reading in agreement with daksinatalj of sutra 30. Weber opines that the line is a 
half verse and the same originally stood as a marginal gloss, which later entered into the 
text. 

40. asi livfi susadfi payasvati yattee madhumatirvarcasv&nojistho bhrijisthah 
lu$minl bhadravlcylya vandyo medhyo yamSdityastritah somena svasetyetesu. Trans: 
The verbal form asi is adyudatta when it is followed by Iiv8, susada, payasvati, yatte, 
madhumatir, varcasvan, ojistha, bhrSjistha, susmini, bhadravacyaya, vandya, medhya, 
yamaditya, trita, somena and svasS. Note : This enumeration is also superfluous accord¬ 
ing to Weber. He opines that a list can be prepared of other finite verbs, which are 
originally anudfitta, but can become adyudatta when followed by these words. 

41. dhanadlratnadhlbhylm ca. Trans : The word asi is also adyudatta when 
it comes after the word dhanada and ratnadhfi. 

42. rayo* pose. Trans : The word riyas is adyudatta when it is not followed by 
PO?a (i.e. when it is not genitive). 

43. bhagamiiisayol). Trans : The word riyas is not idyudltta when it is followed 
by bhlga and Uise. Note: Weber points out that the above restriction regarding the 
use of riyas as Idyudltta is not comprehensive, becauss there are other words which 
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prohibit r&yas from being Sdyud&tta. He farther believes that the rules 42 and 43 could 
have been combined together as rSyo'sasthi for the sake of brevity. 

44. tridha vaddhahitayoh. Trans: The word tridha is Sdyudfitta when it is 
followed by baddha and hita. 

45. sukrtambhute. Trans : The word sukpta is &dyud&tta when it refers to some 
being. Note : We have given the above translation in agreement with the commentary 
of Anantabhatta, who states : bhuta iti kim ? suktam ca me sukjrtam ca me ayam ca na 
prSnivScakah kinca punyabhidhayakah. But Webers translation differs. He translates: 
Such is sukrta, when it refers to the past (i.e. it is a form of the Perf. past participle). 

46. dvirudattani. Trans: Here follow the words, which possess two udattas. 

47. vrhaspati rvaanaspatirnaralamsastanunaptre tanunap&nnaktos&sos&s&nakti- 
dy&v&-prthmdyav&ksam& kratudaks&bhy&metav& anvetavi iti ca. Trans; There are 
two udittas in the words brhaspatih, vanaspatih, nar&larasah, tanunaptre, tanunapit, 
nakt osasa , usasa-nakta, dy&vaprthivi, dyavaksSmS, kratudaksabhySm, etavai and anvetavai. 
Note : Here the commentary of Anantabhatta suggests : brhaspatirityadidvadasapadani 
dvirudattani syuh, avisesat sarvavibhaktyantani ade vat&dvandv5rtho'yam&rambhah. 
Trans The twelve words with brhaspati at the beginning possess two udattas. Due to 
want of special reference to any form (i.e. its use in some restricted form) these may 
appear in any case. These are mentioned here with a view to including them within the 
group of words, that possess two udattas, as they do not belong to the “devata-dvandva" 
class of words. 

48. devata dvandvani canamantritani. Trans : The forms of the devata-dvandva 
should have two udittas in case they do not stand in the vocative (where they remain 
unaccented according to the sutra 17 or they become &dyud&tta by the strength of the 
sutra 24). Note : Here Uvata comments : ca £abdadadhastana-sutravihitanyan&mantri- 
t8ni dvirudattani bhavanti amantritani tvamantritasvaram labhante. Here the implica¬ 
tion of the word ca is that other words coming below would have two accents, when they 
are not in the vocative. If in the vocative they would assume the accent of the vocative 
terms. Weber points out that the word amatritani is superfluous, which becomes evident 
from itself, cf. Panini. VI. 2. 141. 

49. indribrhaspatibhyaminribrhaspati iti trini. Trans : There are ud&ttas in the 
words indr&bfhaspatibhy&m and indr&brhaspati. 

50. sarvamagna 3i ISji 3Bch4ci3niti trimStrani ca. Trans : The entire word is 
ud&tta in agna3i, l&ji3n and saci3n, the final syllable of each of which possesses three 
m&tris. 

51. pranavasca. Trans: The word 03m is entirely ud&tta and contains three 
mitr&s. Note : Weber opines that the commentary does not mention that it is trim&tra; 
but, in fact, the commentary, which is published from Madras, retains the expression 
trim&tra. So Weber’s statement is possibly based upon a faulty manuscript. Here the 
statements of the Taitt. Pr. are to be observed (XVIII 1-7 : ok&ram tu pranava ek’erdha- 
trtiyam&tram bruvate udSttfinud&ttasvarit&nSm kasmi£ciditi laityiynah dbftapracayah 
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kaundinyasya madhyamena sa vlkprayogah svaritah pl5ksi-piaks5yanayoh udAtto 
vilmikeh yath§|5rayogam va sarvesam. Trans: As pranava some utter o with two and 
a half moras. Saityayana says it is to be uttered with either one of acute, grave or 
circumflex. According to Kaundinya it is a sustained pracaya. That application of the 
voice is with middle tone. According to Plaksi and PlaksAyana it is circumflexed. 
According to Vaimiki it is acute. All agree that it may also be according to application. 
(Whitney). 

52. vivel§ 3 iti cSnudattam. Trans : The word vivesa entirely is anud&tta but 
the final syllable contains three matrAs. 

53. asi 3 diti cottaramvicSre. Trans : The word 3sit as the second member (in a 
disjunctive Question) is entirely anudAtta and the final syllable here contains three m3tr&s. 
Note : cf. Pinini VIII. 2. 102., 97. 

54. piirvamantodSttam. Trans : As the first member in the enquiry the word 
Asit is antoditta (and the final syllable likewise possessess three mStras). 

55. dvandvam cendra somapurvam pflsAgniv3yusu. Weber. 

pArvam. Trans : A devata-dvandva, whose first member is Indra 

and Soma and the second Pusan, VAyu or Agni, does not possess the double-accent 
(according to sutra 48) but is antodatta. Note : Uvata explains the sutra in the words : 
devatSdvandvam ca indrasoma purvam pusSgnivayusu parabhutesvantodattam bhavati 

dvirudAttApavadah indram purvam yatha indrapusnoh, indragnoh.LndravayubhySm 

.somapurvasya yathasambhavamudahara nam. 

Weber opines that no example with Soma occurs in the VS or the §at.Br. Only 
Som&pausna, a derivative of Somlpusanau occurs in 24. 1 (or Sat.Br. XIII. 2.2.6). In the 
6at.Br. only once SornSrudrau V. 3.2.2.3 (Saumaraudra V. 2.2.1) occurs and is also anto- 
d&tta. This anomaly cannot be explained. 

The devatS-dvandva words due to their changing accents have put the grammarians 
to a great difficulty. P9nini’s injunction, that in case the second name begins with 
anudStta the compound should posses only one accent, sometimes does not prove true 
with regard to the forms in the VS, as it is evidenced by the compound agnindau, which 
possesses only one accent, though Indra begins with the udatta ; sometimes Pusan and 
Rudra are to be considered as exceptions in conformity with his rules. 

56. agniscendre- Trans : When Agni is followed by Indra the compound has got 
the antodStta- Note: Anantabhatta explains the sutra in the words: indrottaram 
agnipurvam devat&dvandvam antod&ttam syat indralabde pare- But according to Weber’s 
assumption the wording of the sutra suggests that the word Agni itself should be 
antoditta, when it is followed by Indra, which is obviously not the case- Because hero 
the antodatta comes in the entire compounded form. 

57. fksfimni ca- Trans : When rk is followed by saman the compound is anto- 
dfitta- Note : Like the preceding one the present sutra too literally means that the word 
rk is antodatta, when saman follows, which is obviously not the case- 







58. yoto gatau- Trans: The word yatah (acc. to plur. of the present participle of 
the root i) is antodStta in the sense of going 

59. plyorvl&h- Trans : The word vi£ah after pfiyu is antodStta. Note : Here 
Weber states : Properly speaking the word vis should be oxytone throughout in the 
gen. sing- In fact this is the only case in a passage of the VS but in the second passage, 
which maintains the condition for that, the accent stands on the first syllable. The 
remaining oblique cases are regularly antodStta- 

60. Syuvaryamorvasyastibhyah Note : The word Syuty is antodStta when it is 
followed by aryamS, urvasi and asti. Note : Here the following observation has been 
made by Weber : The form of the one is naturally ayu, while that of the other is Syus- 
Two forms, which the author has forgotten still, are Syuvah (from the root yu) and 
Syavah. Both have got the same claim to be mentioned here, as ayoh proceeds from 
both. With respect to the skipping of the present kandika-division, as it occurs in this last, 
I refer to my note on the sutra 40. The expressions padasamhitodSharanam contain the 
explanation of the comm, for the fact that in the relevant passage Syub follows not at 
all urvasi but asi. He maintains it consequently as an extract, which the author produces 
from the padapatha, where the word asi is missing actually, which is necessary in all the 
like repetitions in the padapatha. See IV- 165 ff- 

61. asya rocanasau bodha me parampura etaro divah kohantvammahim ya l&a 

isancbhyah. Sharma.ca (for ya). Trans : The word asya is antodStta 

(against rules 7 and 63) when it comes after rocana, asau, bodha, me param, pura, etaralj, 
divah, kah, aham, tvam, mahim, ya ise and isinam. Note : Sharma’s reading ca for 
ya is surely a mistake- Weber points out that some of these, after which asya comes, 
might, have been used as substantives and some again as adjectives. 

62. pratnSm yajnasya havisah p&hitp&tam madhvo yajamanasya hoturajarSso 
lokesu ca. Trans : The word asya is antodStta also when it stands before pratnSm, 
yajnasya, havisah, pShi, It, pStam, madhvo, yajamSnasya, hotur, ajarSso and lokafy. 
Note : As pointed out before, here too some of these words are used as substantives but 
some again as adjectives. 

63- anudlttamanyat. Trans : Asya in any other position is anudatta. Note: 
Weber remarks that this sfltra is absolutely unnecessary on the face of the stitra 7. 

64. paktirhasayorantah udittam SdirvS- Weber.udStta. Trans : 

In the words paktih and hasa one can put the uditta both in the initial or in the final 
syllable. Note : Weber remarks here : Paktis and hasa are treated as paroxytone 
(i. e. bearing the accent on the last but one syllable) in both the schools. 

65. vfddham vfddhilj- Trans : This text is highly important and prosperity 
favours them, who study this science. 
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